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Reginald Garrigou-Lagrange OP
CHRIST THE SAVIOR

A Commentary on the Third Part of St. Thomas'
Theological Summa

PREFACE

We have already published treatises on the One God, the Triune
God, the Creator, and the Holy Eucharist. These have been
presented in the form of a commentary on the teaching of St.
Thomas in his Theological Summa. It is the purpose of the present
treatise on Christ the Savior to explain, in accordance with the more
common interpretation of the Thomists, the teaching of St. Thomas
on the motive of the Incarnation, the hypostatic union, and its
effects. We have discussed at length the more difficult problems,
such as the reconciliation of freedom with absolute impeccability in
Christ, the intrinsically infinite value of His merits and satisfaction,
His predestination with reference to ours, inasmuch as He is the first
of the predestined, and the reconciliation, during the Passion, of the
presence of extreme sorrow with supreme happiness experienced by
our Lord in the summit of His soul.

In all these problems our wish has been to manifest the unity of
Christ inasmuch as He is one personal Being, although He has two
really distinct and infinitely different natures. Hence the Person of
Christ constitutes the one and only principle of all His theandric
operations.

In all these questions St. Thomas, according to his custom,
wonderfully preserved the principle of economy[1] by reducing all

things to the same principles and in the ultimate analysis to the one
and only fundamental principle. Similarly, with reference to the
Passion everything is reduced to the principle of the plenitude of
grace. This plenitude, on the one hand, was the cause in the summit
of our Lord's soul of the beatific vision and, on the other hand, it was
the cause of His most ardent love as priest and victim, so that He
willed to be overwhelmed with grief, and die on the cross a most
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perfect holocaust.
At the end of this treatise we have given merely a compendium on

Mariology, since a more complete commentary on this subject has
recently been published by us in the French language.

May the reading of these pages be a source of knowledge as well as
of spiritual benefit to all students of theology.

» Txdox = Tavmaard
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THE THIRD PART OF ST THOMAS' THEOLOGICAL
SUMMA

PROLOGUE

In this prologue St. Thomas shows the place assigned to this treatise
in his Theological Summa, according to the division made by him at
the beginning of this work, in which he had said: "Because the chief
aim of sacred doctrine is to teach the knowledge of God, not only as
He is in Himself, but also as He is in the beginning of things and their
last end, and especially of rational creatures... we shall treat:

(1) "Of
God (one
In nature
and triune
in
persons,
and
inasmuch
as He s
the
principle
of
creatures);
(2) of the
rational
advance
of
creatures
toward
God (or of
God as
He is the
end of the
rational
creature);
(3) of
Christ,
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who as
man is
our way
to
God."[2]

In the present treatise he says: "Because our Savior the Lord Jesus
Christ in order to save His people from their sins, as the angel
announced, showed unto us in His own person the way of truth,
whereby we may attain to the bliss of eternal life by rising again, it is
necessary... that, after consideration of the last end of human life,
and the virtues and vices, there should follow a consideration of the
Savior of all and of the benefits bestowed by Him on the human
race."[3]

Some theologians prefer another division to that made by St
Thomas, in which the distinction between dogmatic theology and
moral theology is more in evidence, so that moral theology is not
placed between the treatises on the One God and the Word
incarnate. Furthermore, they remark that the treatise on the Word
incarnate because of its dignity justly comes immediately after the
treatise on the one and triune God.

To this the Thomists reply that, according to St. Thomas, dogmatic
theology and moral theology are not two distinct sciences, but two
parts of the same science, similar to the science of God of which it is
a participation.[4] The unity of this science results from the unity of

its formal object both quod and quo.[5] Its formal object quod, or the

subject of this science, is God Himself considered in Himself, or as
He is the principle and end of creatures. The formal object quo is
virtual revelation by the light of which are deduced both in dogmatic
theology and moral theology the conclusions that are virtually
contained in the revealed principles. Therefore dogmatic and moral
theology are not two sciences, but two parts of the same science.

They also remark that, although this treatise on the Savior, because
of its dignity, precedes the moral part of theology, nevertheless, in
the orderly arrangement of knowledge, it is justly placed after the
other parts of theology, and this especially for three reasons: (1)
because the simpler things come before the composite. In the
preceding parts of the Summa, however, what pertains to God and to
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man are discussed separately, whereas the present treatise is
concerned with Him who is both God and man.[6] (2) The work of

redemption presupposes also that man lived for a long period of
time under the law of the Old Testament, as well as it presupposes
acts of faith and other virtues necessary in the various states of life.
Hence St. Thomas appropriately places this treatise on the Savior at
the end of his Summa. (3) Moreover, it must be noticed that what is
necessary precedes what is contingent. But in the two preceding
parts of the Theological Summa, what forms the subject of special
discussion is the nature of God, and the nature of both angels and
man with reference to God; whereas the Third Part of the Summa
considers the great contingent fact which did not have to be realized,
namely, that the Word was made flesh. This fact, although it is the
greatest of all historical facts in the universe, is a contingent fact; for
it is not something absolutely necessary, such as the divine nature
for God and also the human nature for man. For this reason, certain
philosophers, even certain mystics, desired to reach union with God,
not by way of Christ the universal mediator, although He had said: "I
am the way and the truth and the life."[7] These persons did not

grasp the practical import of the statement that Christ, or the Word of
God incarnate, is the exemplar and source of all virtues, without
whom nobody can acquire salvation and sanctity.

This deviation from the common method of approach to God is in
itself manifestly in opposition to the great truth, namely, that these
persons somehow overlooked the fact of the Incarnation, inasmuch
as it is not an absolutely necessary fact, and they failed to see that
precisely because it is contingent, it becomes, in some aspect, a fact
of the greatest importance, inasmuch as it is a transcendent
manifestation of God's most free and absolutely gratuitous love for
the human race. St. John testifies that: "God so loved the world as to
give His only-begotten Son."[8] He also says: "He hath first loved us,
and sent His Son to be a propitiation for our sins."[9] In fact, these

texts express the fundamental truth of Christianity, which is that
God, by a most free act of His love, sent His divine Son to us. Hence
the entire third part of the Theological Summa of St. Thomas is a
detailed narrative of God's gratuitous love for us confirmed by the
text: "God so loved the world, as to give His only-begotten Son."[10]
It is truly a complete description of this gratuitous love as being the
motive of God's mercy, and of the efficacy of this love. It is a canticle
of God's gratuitous love for the human race. Thus the contingency of
this most prominent fact in the history of the human race does not
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lessen its importance, but it manifests, on the contrary, the supreme
gratuitousness of God's most free love for us.

Indeed, this manifestation of love is of such excellence that, in these
days, even the more obnoxious enemies of the Church, such as
several idealists, disciples of Hegel and Renan, who deny the
existence of a true God really and essentially distinct from the world,
say that Christ was the noblest of all men and that nobody was a
better type of the evolution of the human race. So wrote Renan.[11]

In fact, several communists in these days say the same, and they
furthermore remark that this evolution of the human race predicted
by Christ can be realized only by communism. Thus, presenting
Christ in an entirely false light, whether they wish it or not, they
confess that the greatest event in the history of the human race was
the coming of Christ. But before this statement about Christ can be
understood, one must have a correct notion of both God and man.
Hence this treatise on the Incarnation is logically placed in the third
part of the Theological Summa.

From the prologue we see that St. Thomas divides the third part of
his Summa by considering: (1) the Savior Himself; (2) the
sacraments by which we attain to our salvation; (3) the end of
immortal life to which we attain by the resurrection.

Thus it is evident that the third part of the Summa is a treatise on the
Savior, and the benefits He bestowed on us by instituting the
sacraments and enabling us to get to heaven, which is our last end.

The treatise on the Savior is divided into two parts.

Part |
discusses
the
mystery
itself of
the
Incarnation
(q. 1-26).

Part Il
discusses
the

file:///D|/Documenta620Chatoli ca%200mnia/99%20-%20Pr...%20-Da%20Fare/GarrigouL agrangeChrist TheSavior1-1.htm (4 of 7)2006-06-02 21:34:09



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L.1, C.1.

actions
and
sufferings
of our
Savior or
the
mysteries
of the life
of Christ
(gq. 27-59).

The first part is often called, in our days, Christology, and the
second part is known as soteriology. The mystery of the Incarnation
Is the principal topic of discussion in the first part, and in the second
part St. Thomas considers the mystery of Redemption, in which he
discusses especially the passion of Christ (q. 46-52).

The first part of the mystery of the Incarnation contains three
sections:

1) The fithess
of the
Incarnation,
in which it is
discussed as
a historical
fact (g. 1).

2) The mode
of union of
the Word
incarnate is
considered
(q. 2-15). The
union itself
(q. 2), the
union in its
relation to the
person
assuming (q.
3), and then
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on the part of
the nature
assumed and
its
perfections,
the grace,
knowledge,
and powers
of Christ are
discussed (g.
4-15).

3) The
consequences
of the union
with
reference to
what belongs
to Christ are
here
discussed:
(1) in
themselves
(9. 16-19); (2)
in their
relation to the
Father, in
which the
predestination
of Christ is
considered;
(3) with
reference to
us, in which
our adoration
of Christ and
His office of
Mediator are
discussed (g.
25-26).

The second part is concerned with the mysteries of the life of Christ,
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and is divided into four sections: (1) the coming of Christ into the
world, which includes Mariology; (2) His life on earth in its gradual
development; (3) the end of His life, or His passion and death; (4) His
exaltation, or His resurrection and ascension.

This second part which is entitled, The Mystery of Redemption, will
be a brief treatise on the Passion, as it is the cause of our salvation,
the vicarious satisfaction of Christ, its infinite value, Christ's victory,
and also Christ as king, judge, and head of the blessed. Finally there
will be a compendium on Mariology.

It must be noticed that among the commentators of the Summa John
of St. Thomas discusses the satisfaction of Christ at the beginning
of His commentary, by considering the fittingness of the Incarnation,
inasmuch as the Son of God came down from heaven for our
salvation, namely, to redeem the human race. This arrangement is,
indeed, appropriate for a complete understanding of the thesis on
the motive of the Incarnation. However, in the doctrinal order, so far
as operation follows being, St. Thomas is justified in discussing the
Incarnation before the Redemption, or before the theandric act of the
love of Christ suffering for us. Probably the reason why John of St.
Thomas discussed at length the satisfaction of Christ at the
beginning of his commentary, is that it ends with the twenty-fourth
guestion in the Summa of St. Thomas.

Billuart, however, developed his thesis on the satisfaction of Christ
in connection with the merit of Christ, which is question nineteen in
the Summa of St. Thomas, at the same time discussing the infinite
value of the merits of Christ.

Following the arrangement of questions as given by St. Thomas, we
shall consider: (1) the mystery of the Incarnation; (2) the mystery of
Redemption. This is the method commonly adopted by theologians.
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CHAPTER I: THE MYSTERY AND FACT OF THE
INCARNATION

PRELIMINARY REMARKS

Before we come to explain the article of St. Thomas, we must set
forth what positive theology teaches on the fundamentals of this
treatise. Speculative theology, of course, begins with the articles of
faith as defined by the Church, and concerning these its method of
procedure is twofold. In the first place it gives a philosophical
analysis of the terminology employed in these articles of faith. Thus
it shows the fittingness of the mysteries, the possibility of which can
neither be proved nor disproved. As the Vatican Council says:
"Reason enlightened by faith, when it seeks earnestly, piously, and
calmly, attains by a gift from God some, and that a very fruitful,
understanding of mysteries; partly from the analogy of those things
which it naturally knows, partly from the relations which the
mysteries bear to one another and to the last end of man."[12]

In the second place, speculative theology deduces from the
principles of faith conclusions that are virtually contained in the
principles. In this way a body of theological doctrine is established
in which there is due subordination of notions and truths, some of
these being simply revealed, whereas others are simply deduced
from revealed principles. These latter truths do not properly belong
to the faith, but to theology as a science.

So does St. Thomas proceed, presupposing in the first article of this
third part of his Summa the dogma of the divinity of Christ as
solemnly defined by the Church. The positive theology of St. Thomas
Is found especially in his commentaries on the Gospels and on the
Epistles of St. Paul.

It is necessary, however, to begin with a chapter on positive
theology, in order to show that the definitions of the Church express
what is already contained more or less explicitly in the deposit of
revelation, namely, in Sacred Scripture and tradition.

On this point it must be carefully noted, as regards the method, that
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positive theology, being a part of sacred theology, differs from mere
history, inasmuch as per se or essentially it presupposes infused
faith concerning divine revelation, as contained in Sacred Scripture
and tradition, and faithfully and infallibly preserved and explained by
the Church.

Thus positive theology differs from the history of dogmas, for this
latter views them solely according to the rational exigencies of the
historical method. Positive theology, under the positive and intrinsic
direction of the faith, makes use of history, just as speculative
theology makes use of philosophy, but in each case as a subsidiary
science.

This means that positive theology, in studying the documents of
Scripture and tradition, presupposes not only rational criticism and
exegesis, as Father Zapletal ably points out,[13] but also Christian

criticism and exegesis, which acknowledges the dogma of
inspiration. It presupposes, too, Catholic interpretation of Scripture
and tradition, which admits not only the dogma of inspiration, but
also the authority of the Church in determining the true sense of
Sacred Scripture and tradition, as also the authority of the Fathers
and the analogy of faith, as Leo Xlll explains in his encyclical
Providentissimus Deus. In this encyclical he writes: "In the other
passages, the analogy of faith should be followed, and Catholic
doctrine, as authoritatively proposed by the Church, should be held
as the supreme law.... Hence it is apparent that all interpretation is
foolish and false which either makes the sacred writers disagree with
one another, or is opposed to the doctrine of the Church."[14] In

accordance with the analogy of faith, an obscure text in Sacred
Scripture is to be explained by other texts that are clearer or more
explicit.

This method appears to be most reasonable, since even in human
affairs, if we wish to put a correct interpretation on the historical
documents of any nation or family, their traditions must be
considered, for these are always a living quasi-commentary of these
documents, so that an interpretation of these documents which
results in their being contradictory to the living tradition of the
people should be rejected as false.

Thus not only rational but also Christian and Catholic exegesis must
admit the canon of the books of Sacred Scripture, together with the
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text, which have been approved by the Church, and also the
documents of tradition preserved in her archives.

Thus Catholic exegesis considers the books of Scripture not only as
historical works written by certain authors, such as the Gospel
written by St. Matthew, or that by St. Mark, but it also considers them
as divine books that have God as their author, the preservation of
which pertains to the Church; and it reads these books not only by
the light of natural reason but also by the supernatural light of
infused faith. Catholic exegesis, of course, makes use of the natural
branches of knowledge, languages, for instance, but it subordinates
these to a higher light and to the principles of faith.

Hence the Vatican Council, in recalling the decree of the Council of
Trent, says: "In matters of faith and morals... that is to be held as the
true sense of Holy Scripture, which our holy Mother the Church has
held and holds."[15]

Finally, as Father Zapletal remarks,[16] the sacred authors

sometimes did not fully understand the meaning which the Holy
Spirit intended to convey by the words, that is, they did not always
completely grasp the literal and objective sense of the words, as can
be concluded from what St. Peter says about the prophets.[17]

In fact, St. Thomas says: "Sometimes he who is prompted to write
something does not understand the meaning the Holy Spirit intends
to convey by what he writes, as is evident in the case of Caiphas,
who said: 'lt is expedient for you that one man should die for the
people.’ Then it is a case more of prophetic instinct than of
prophecy."[18]

This observation may prove useful in connection with the question
of the divinity of Christ as literally expressed in the Synoptic
Gospels. Having completed these preliminary remarks, let us pass
on to consider the testimony of Christ Himself as contained in the
Gospels.

» Eack = Tadar = Taranrd
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FIRST ARTICLE: CHRIST'S TESTIMONY OF HIMSELF AND
PRIMARILY OF HIS MESSIANIC DIGNITY

State Of The Question. In our days what claims first attention is the
opinion that Modernists and a number of liberal Protestants have
about Christ. What they think is known from the propositions
condemned in the decree Lamentabili.[19] Some of these read: "The

divinity of Jesus Christ is not proved from the Gospels, but itis a
dogma deduced by the Christian conscience from the notion of the
Messias" (prop. 27). "In all the Gospel texts the expression 'Son of
God' is equivalent merely to the name 'Messias’; it does not at all,
however, signify that Christ is the true and natural Son of

God" (prop. 30). "The doctrine of the sacrificial death of Christ is not
evangelical, but originated with St. Paul" (prop. 38).

A number of rationalists, such as Renan, B. Weiss, H. Wendt,
Harnack, recognize some divine sonship in Christ that is superior to
His Messiahship, but they deny that Jesus, in virtue of this sonship,
was truly God.[20]

Among conservative Protestants, however, several, such as F. Godet
in Switzerland, Stevens and Sanday in England, defended in recent
times the divinity of Christ, not only from the Fourth Gospel and the
Epistles of St. Paul, but even from the Synoptic Gospels.[21]

Let us first briefly review what the Gospels say about the
Messiahship of Christ; a fuller account will be given afterward of His
divinity as recorded in the New Testament.

It has already been shown in apologetics by the historical method,
that is by considering the Gospels as historical narratives, though
not in this connection, as being inspired, that Christ very plainly
affirmed Himself to be the Messias announced by the prophets. A
few rationalists, such as Wellhausen, deny that Christ said He was
the Messias; but very many rationalists, such as Harnack and O.
Holzmann, acknowledge that Jesus affirmed His Messiahship, and
Loisy admits that Jesus, not at the beginning of His public life but
toward its end, taught that He was the Messias.[22] The Gospel texts

in which the Messiahship is affirmed are quoted in all works on
apologetics.[23] The principal texts are given below.
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From the beginning of His ministry, Jesus testified that He was the
ambassador of God, and later on much more explicitly He asserted
that He was the Messias and the Savior.

This He affirmed both publicly and privately.

Publicly.

1) He declared
His mission
as teacher
and Messias,
when the
Evangelist
says of Him:
"He began
preaching the
Gospel of the
kingdom of
God. And
saying: The
time is
accomplished,
and the
kingdom of
God is at
hand; repent,
and believe
the
Gospel."[24]
In choosing
His apostles,
He said:
"Come ye
after Me and |
will make you
to be fishers
of men."[25]
"And Jesus
went about all
Galilee,
teaching in
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their
synagogues,
and preaching
the Gospel of
the kingdom,
and healing all
manner of
sickness and
every infirmity
among the
people."[26]

In the Sermon
on the Mount,
Jesus
perfects the
Mosaic law in
His own
name,
asserting
many times:
"It was said to
them of old....
But | say to
you."[27] At
the end of this
Sermon, we
read: "For He
was teaching
them as one
having power,
and not as the
scribes and
Pharisees."[28]

2) Jesus
replied to the
scribes and
Pharisees that
He is the
"Lord of the
sabbath,"[29]
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"greater than
Jonas and
Solomon,"[30]

greater than
David.[31]

3) Likewise, in
the
synagogue at
Nazareth, after
Jesus had
read the
words of
Isaias
concerning
the future
Messias: "The
spirit of the
Lord is upon
me. Wherefore
He hath
anointed me
to preach the
gospel to the
poor, to heal
the contrite of
heart," we
read farther
on that "He
began to say
to them: This
day is fulfilled
this Scripture
in your
ears."[32]
When the
people did not
believe, and
said: "Is not
this the Son of
Joseph?"
Jesus replied:
“Amen | say to
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you that no
prophetis
accepted in
his own
country."[33]

4) Jesus
declared His
Messiahship
even in plain
words, after
He cured the
paralytic in a
certain house
at
Capharnaum,
on the
Sabbath. The
Jews accused

Him of
blasphemy,
and He
replied: "But

that you may
know that the
Son of man
hath power on
earth to
forgive sins,
then He said
to the man
sick of the
palsy: Arise,
take up thy
bed and go
into thy
house. And he
arose and
went into his
house."[34]

Christ claimed
for Himself all
rights
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pertaining to
the
Messiahship,
such as the
power of
doing what
His Father
does, raising
the dead to
life, judging
all men, and
bringing those
faithful to Him
to eternal life.
[35]

Privately. Jesus preferred to make known His Messiahship when
speaking more intimately to His apostles.

1) In the
beginning, after
John the
Baptist had
given his
testimony, and
Jesus had
spoken to
others for the
first time,
Andrew says to
his brother:
“"We have
found the
Messias."[36]
Philip and
Nathanael had
similar
experiences.
[37]

2) Jesus said to
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His twelve
apostles: "And
going, preach,
saying: The
kingdom of
heaven is at
hand. Heal the
sick, raise the
dead.... He that
receiveth you
receiveth Me,
and he that
receiveth Me
receiveth Him
that sent
Me."[38] "He
that despiseth
Me despiseth
Him that sent
Me."[39]

3) To the
disciples of
John the
Baptist asking:
"Art Thou He
that art to
come, or look
we for
another?"
Jesus replied:
"Go and relate
to John what
you have heard
and seen. The
blind see, the
lame walk, the
lepers are
cleansed, the
deaf hear, the
dead rise
again, the poor
have the
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gospel
preached to
them."[40] This
text, however,
is manifestly
the fulfillment
of the prophecy
by Isaias,
which the Jews
understood as
referring to the
Messias.[41]

4) The first time
that Jesus
came to
Jerusalem, He
conversed with
Nicodemus,
one of the
rulers of the
Jews, and
declared to
him: "No man
hath ascended
into heaven,
but He that
descended
from heaven,
the Son of man
who is in
heaven.... For
God so loved
the world, as to
give His only-
begotten Son;
that whosoever
believeth in
Him, may not
perish, but may
have life
everlasting."[42]

It is most
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evident from
this answer
that Jesus
teaches His
Messiahship, in
fact, His divine
sonship.

5) Jesus spoke
similarly to the
Samaritan
woman, who
says to Him: "l
know that the
Messias
cometh (who is
called Christ) ";
Jesus says to
her: "l am He
who am
speaking with
thee."[43] After
the Samaritans
had heard
Jesus, they
said: "We
ourselves have
heard Him, and
know that this
is indeed the
Savior of the
world."[44]

All the preceding testimony, however, belongs to the beginning of
Jesus' ministry; but toward the end of His life He speaks more
explicitly not only to His apostles but also to the people.
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The
Last
Year
Of
His
Life

1) As Jesus
was
approaching
the city of
Caesarea
Philippi, He
asks a
guestion,
and receives
from Peter
this answer:
"Thou art
Christ the
Son of the
living
God."[45]
These words
at least
signify that
Jesus is
truly the
Messias,
and they are
approved by
Christ as
being
inspired by
His heavenly
Father.

2) On the

festival day
of the Jews,
Jesus says
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to them: "My
doctrine is
not Mine,
but His that
sent
Me."[46] The
next day
Jesus says
to the Jews:
"l am the
light of the
world.... |
give
testimony of
Myself... and
the Father
that sent Me
giveth
testimony of
Me."[47]

3) On the
occasion of
Jesus'
triumphal
entry into
Jerusalem,
as the crowd
was
shouting:
"Blessed is
He that
cometh in
the name of
the Lord....
Hosannah in
the
highest,"[48]
Jesus said
to the
Pharisees:
"If these
shall hold
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their peace,
the stones
will cry
out."[49]

4) During the
Passion,
Jesus
affirms
before the
Sanhedrim
that He is
the Christ,
the Son of
God. Thus at
least He
declared His
Messiahship.
[50]

5) After the
Resurrection,
Jesus said
to the
disciples on
their way to
Emmaus:
"Ought not
Christ to
have
suffered all
these things,
and so to
enter into
His
glory?"[51]
Similarly,
Jesus said
to the eleven
apostles:
"As the
Father hath
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sent Me, |
also send
you."[52]

Conclusion. All this testimony, as Harnack[53] acknowledges against

Wellhausen, is so interconnected with the entire Gospel narrative.
that without it there would be almost nothing left that is historical in
the life of Jesus, and His death could by no means be explained.
There was also no time for a gradual idealization of Jesus' life, for
the apostles already from the day of Pentecost taught that Jesus is
the Messias and the Author of life.[54]

It must be noted that, theologically speaking, it is hard to determine
in the Gospel texts when the expression of complete Messianic
dignity ceases, and that of the divine sonship of Christ begins. The
reason is that Jesus is called the Messias, or Christ, because He is
the anointed of God. But the principal source of His anointing comes
from the grace of union, by which His humanity is personally united
to the Word, and by which He is therefore the Son of God. Hence,
among the prophets and apostles, those who were more illuminated
concerning the sublimity of the Messianic dignity already had a
confused knowledge of the dignity of divine sonship.
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SECOND ARTICLE: TESTIMONY OF CHRIST AND THE
APOSTLES CONCERNING THE DIVINE SONSHIP

State of the question. Several rationalists, such as Renan, B. Weiss,

H. Wendt, and Harnack, recognize some divine sonship in Christ that
IS superior to His Messiahship, but they deny that Jesus, in virtue of
His sonship, is truly God.[55]

Several conservative Protestants, such as F. Godet, and in England,
Stevens, Gore, Ottley, and Sanday, recently defended the divinity of
Christ not only from the Fourth Gospel and the Epistles of St. Paul,
but even from the Synoptic Gospels.[56]

Moreover, the Church declared against the Modernists, that the
divinity of Christ is proved from the Gospels. Thus several of their
propositions were condemned in the decree Lamentabili.[57]

Let us see what the Synoptic Gospels, the Gospel of St. John, and
the Epistles of St. Paul say about the mystery of the Incarnation.[58]

For the state of the question it must be observed that Jesus is called
the Son of God fifty times. The question is: In what sense is this
expression to be understood?

In the Scripture, "son" is predicated in two ways. In the strict and
literal sense it signifies a living being that proceeds from a living
principle in conformity with the laws of nature. In the broad and
metaphorical sense it denotes a disciple or an adopted heir. The
term, with reference to God, also has two meanings. In the broad
sense it is predicated of men who participate in the spirit and life of
God, so that Christians are called "sons of God";[59] in the strict and
proper sense, it is predicated of the Second Person of the Trinity, as
in the text: "the only-begotten Son who is in the bosom of the
Father."[60]

This expression "Son of God" sometimes perhaps in the Gospel
means no more that Messias, when it is predicated of Jesus, for
instance, by those who do not yet seem to know that He is by nature
divine.[61] But from the Synoptic Gospels it is certain that Jesus

said He was the Son of God in the proper, strict and most sublime
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sense of the term, inasmuch as He possesses the divine nature and
is not merely a participator or partaker of this nature by grace.[62]

Christ
Testifies
To His
Divinity
In The
Synoptic
Gospels
[63]

There are two ways by which Jesus in the Synoptic Gospels
gradually declares His divine nature. (1) He claims rights or
privileges that belong only to God. (2) He affirms that He is the Son
of God. This gradual development is seen also as regards His
Messiahship, which on several occasions is more affirmed as it is
more denied or disbelieved by the Pharisees. The divine affirmation
of these rights for the salvation of souls is intensified in proportion
as the Pharisees increasingly resist these claims.

Moreover, we get a clearer insight into the sublime meaning of these
words of Christ in proportion as the gift of infused faith increases
within us, just as the validity of the first principles of reason and of
being is more fully realized in proportion as the ability of
metaphysical argumentation or the power of intellectual penetration
increases within us. The scriptural texts that we shall now quote are
considered by students of apologetics as it were from without, but in
theology they are considered as it were from within, just as there are
two ways of viewing the paintings on the windows of churches,
either from the outside; or from within the church and thus in their
true light, and then they are seen with better effect, and there is a
realization of their value.

A. Christ attributed to Himself divine rights. The seven principal ones
are these.
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1) Jesus
testified of
Himself that He
IS greater than
any creature.
He is greater
than Jonas
and Solomon,
[64] greater
than David
who called Him
Lord,[65]
greater than
Moses and
Elias who were
present with
Him on the day
of the
Transfiguration.
[66] He is
greater than
John the
Baptist,
greater than
the angels,
because "the
angels
ministered to
Him"[67] after
His temptation
in the desert,
and they are
His angels, for
we read: "The
Son of man
shall send His
angels and
they shall
gather together
His elect."[68]

2) He speaks
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as the
supreme
Legislator,
absolutely
equal in
authority to the
divine author
of the Old Law,
which He
completes and
perfects,
purging it of
the false
rabbinical
interpretations,
repeatedly
saying: "It was
said to them of
old... but | say
to you."[69] He
forbids divorce
to the Jews,
which Moses
permitted
because of the
hardness of
their heart.[70]

He says that
He is the Lord
of the Sabbath.
[71]

3) He claims
the right of
forgiving sins,
which the
Jews
considered a
divine
privilege. This
Is evident from
the answer
Jesus gave to
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the Jews when
He
miraculously
cured the
paralytic,
saying: "But
that you may
know that the
Son of man
hath on earth
to forgive sins,
then He said to
the man sick of
the palsy:
‘Arise, take up
thy bed, and
go into thy
house. "[72] He
even claims
the right of
communicating
to others this
power of
forgiving sins,
saying:
"Whatsoever
you shall bind
upon earth,
shall be bound
also in
heaven."[73]

4) He performs
miracles in His
own name,
commanding
the paralytic
and the dead,
saving:
"Arise."[74] On
the occasion
of the storm at
sea, He said:
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"Peace, be
still. And the
wind
ceased."[75]
On the
contrary,

others perform
miracles in the
name of Jesus,
saying: "We
have done
many miracles
in Thy
name."[76]

5) He demands
that all believe
in, obey, and
love Him in
preference to
all other
affections,
even at the
cost of their
life. "He that
loveth father or
mother more
than Me is not
worthy of Me;
and he that
loveth son or
daughter more
than Me, is not
worthy of
Me."[77] These
words would
express
odious and
intolerable
pride if Jesus
were not God.
The prophets
never spokein
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this manner.
There are
similar texts in
the Gospels.
[78]

6) He assigns
to Himself the
power of
judging the
living and the
dead. "You
shall see the
Son of man
sitting on the
right hand of
the power of
God and
coming with
the clouds of
heaven."[79]
"And He shall
send His
angels with a
trumpet, and a
great voice,
and they shall
gather together
His elect from
the four winds,
from the
farthest parts
of the heavens
to the utmost
bounds of
them."[80]

7) He promises
to send the
Holy Ghost.
"And | send
the promise of
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My Father
upon you."[81]
Lastly, He
accepts
adoration from
others;
whereas, on
the contrary,
Peter, Paul,
Barnabas, and
the angels
reject this
adoration as
being
unworthy of it.
[82]

B. In the Synoptic Gospels, Jesus affirms several times that He is the
Son of God in the proper and strict sense of the term.[83] There are

six principal texts, which shall be set forth in chronological order.

1) "All things are
delivered to Me
by My Father.
And no one
knoweth the
Son, but the
Father: neither
cloth anyone
know the Father,
but the Son, and
he to whom it
shall please the
Son to reveal

Him."[84]

The authenticity
of this text is
admitted by the
majority of
Protestant
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critics, and it is
most ably
defended by
Catholic authors.
[85] This text

declares the
equality of the
Father and the
Son both in
knowledge and
knowability. But
this equality
implies
consubstantiality,
as St. Thomas
remarks, saying:
"The substance
of the Father
transcends all
understanding,
since the
essence of the
Father is said to
be unknowable
as the substance
of the Son
is."[86] The Son
is known only by
the Father;
therefore, like
the Father, He
exceeds all
created
knowledge, and
hence is God.
The above-
mentioned
scriptural text is
substantially the
same in meaning
as when itis
said: "No man
hath seen God at
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any time; the
only-begotten
Son who is in the
bosom of the
Father, He hath
declared
Him."[87] These
two texts are
equally profound
and identical in
meaning, as
several critics
admit.

2) Christ's
answer to
Peter's
confession.
Peter said:
"Thou art Christ,
the Son of the
living God."
Jesus
answering, said
to him: "Blessed
art thou, Simon
Bar-Jona,
because flesh
and blood hath
not revealed it to
thee, but My
Father who is in
heaven."[88]

Some say that it
cannot be
historically
proved from this
confession that
Peter affirmed
anything more
than Christ's
Messiahship,
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since elsewhere
he is quoted as
saying merely:
"Thou art the
Christ,"[89]
“Thou art the
Christ of
God."[90]
Nevertheless,
something more
than this is
clearly enough
evident from
Jesus' answer.
For He says that
Peter could not
have known His
sonship unless it
had been
revealed to him.
The mere
knowledge of
Christ's
Messiahship did
not require so
great a
revelation, for
the signs of
Messiahship
were already
made manifest to
the apostles
from the
beginning of
Jesus' ministry,
and several of
them
acknowledged it.
[91]

3) Parable of the
wicked
husbandmen.
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The authenticity
of this parable is
admitted by
most of the
critics, even by
very many
rationalists. The
parable says that
the lord of the
vineyard sent a
servant to the
husbandmen at
the time of the
harvest, then
another, and
many more,
some of whom
they beat, and
others they
killed. "Having
yet one son,
most dear to
him, he also sent
him unto them
last of all,
saying: They will
reverence my
son. But the
husbandmen
said to one
another: This is
the heir; come,
let us kill him,
and the
inheritance shall
be ours. And
laying hold on
him, they killed
him and cast him
out of the
vineyard. What
therefore will the
lord of the
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vineyard do? He
will come and
destroy those
husbandmen
and will give the
vineyard to
others. And have
you not read this
scripture: The
stone which the
builders
rejected, the
same is made
the head of the
corner? By the
Lord has this
been done, and it
is wonderful in
our eyes. And
they sought to
lay hands on
Him, but they
feared the
people. For they
knew that He
spoke this
parable to them.
And leaving Him
they went their
way."[92]

The application
of this parable
was manifest.
The servants
sent by the Lord
of the vineyard
were the
prophets, and
Jesus stated this
more clearly to
the Pharisees
later on.[93] If,

file:///D|/Documenta?620Chatoli ca%200mnia/99%20-%20P...20-Da%20Fare/GarrigouL agrangeChrist TheSavior2-3.htm (13 of 35)2006-06-02 21:34:12



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L.2, C.3.

therefore, the
servants of the
Lord's vineyard
are the prophets,
His beloved Son
is not only more
than a prophet,
but is truly His
Son. Therefore
this parable
expresses
absolutely the
same truth as
when St. Paul
says: "God, who
at sundry times
and in divers
manners spoke
in times past to
the fathers by
the prophets,
last of all in
these days hath
spoken to us by
His Son... by
whom also He
made the
world."[94]

4) Jesus
guestions the
Jews about
Christ the son of
David. "And the
Pharisees being
gathered
together, Jesus
asked them,
saying: 'What
think you of
Christ, whose
Son is He.’ They
say to Him,
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‘David's.’ He
saith to them:
'‘How then doth
David call Him
Lord, how is He
his Son?' And no
man was able to
answer Him a
word."[95]

The authenticity
of this text is
admitted by the
prominent liberal
critics. But in the
Messianic psalm
just quoted,
David, in calling
the Messias "my
Lord,"
acknowledges
that this Lord is
superior to him
and equal to the
first Lord,
namely, to God
the Father.

5) Jesus
answers
Caiphas. When
Christ appeared
before the
Sanhedrim, "the
high priest said
to Him: 'l adjure
Thee by the
living God, that
Thou tell us if
Thou be the
Christ the Son of
God.’ Jesus
saith to him:
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‘Thou hast said
it. Nevertheless,
| say to you,
hereafter you
shall see the Son
of man sitting on
the right hand of
the power of
God, and coming
in the clouds of
heaven.’ Then
the high priest
rent his
garments,
saying: 'He hath
blasphemed;
what further
need have we of
withnesses?
Behold now you
have heard the
blasphemy.’[96]
From this
answer we see
that Jesus is
more than the
Messias, for
divine sonship,
sitting at the
right hand of the
Father, the
exercise of
supreme power,
do not belong to
the simple
dignity of
Messiahship.
That is why
Caiphas rent his
garments,
saying: "He hath
blasphemed."
These texts of
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the Synoptic
Gospels receive
further
clarification in
the Fourth
Gospel, in which
we read that,
after Jesus had
cured the
paralytic at the
Probatic pool,
"the Jews
sought the more
to kill Him,
because He did
not only break
the Sabbath, but
also said God
was His Father,
making Himself
equal to
God."[97]
Similarly, in the
history of the
Passion we read:
"The Jews
answered Him:
'We have a law
and according to
the law He ought
to die, because
He made Himself
the Son of
God.""[98] Hence

the question put
by Caiphas to
Jesus was to get
an answer
rendering Him
guilty of death.
[99]

6) The baptismal
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formula. After
the Resurrection,
we read in the
Gospel: "Jesus
coming, spoke to
them[His
apostles],
saying: 'All
power is given to
Me in heaven
and in earth.
Going therefore
teach ye all
nations,
baptizing them in
the name of the
Father and of the
Son and of the
Holy Ghost.
Teaching them
to observe all
things
whatsoever |
have
commanded you.
And behold | am
with you all
days, even to the
consummation
of the
world.™[100]

Even all liberal
Protestants
admit this
formula,[101]
and it was
universally
accepted in the
various
Churches at the
beginning of the
second century.
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In this baptismal
formula the Son

is declared equal
to the Father and
the Holy Spirit.

Conclusion. It must therefore be said, in refutation of the Modernists,
that the declarations of Jesus concerning His eminent dignity as
recorded by the Synoptics transcend simple Messiahship and
express divine sonship that belongs most properly to Christ.
Maoreover, this divine sonship is not only superior to simple
Messiahship, which is conceded, as has been said by several
rationalists of our times, such as Harnack, but it establishes Christ
above all creatures as equal to, and one in nature with God, the
Second Person of the Trinity.

Testimony
Of The
Acts Of

The
Apostles
Concerning
The
Divinity Of
Christ

The more conservative Catholic and Protestant historians consider it
more probable that the Acts of the Apostles was written about A. D.
64 or, at least, before the year 70.[102] The rationalists of the

Tubingen school set the date at A. D. 150. But, in our days, historical
evidence made the rationalist Harnack assign the date of this work to
the years 78-83, or perhaps even to 60-70.[103] From this it is evident
that the above mentioned declarations of the Synoptic Gospels were
not the result of a certain process of idealization, gradually evolved
after Christ's death and ascribed to Him. The time required for this
idealization was too short, for it is certain that from the day of
Pentecost the apostles taught not only that Jesus was the Messias
but also God.

The discourses of St. Peter are recorded in the Acts of the Apostles,
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in which we read: "The God of Abraham and the God of Isaac and the
God of Jacob, the God of our fathers, hath glorified His Son Jesus,
whom you indeed delivered up.... But the Author of life you Kkilled,
whom God hath raised from the dead, of which we are witnesses.
And the faith which is by Him, hath given this perfect soundness [the
lame man who sat at the gate of the Temple] in the sight of you
all."[104]

The Author of life, however, is none other than God Himself.
Likewise St. Peter says: "This is the stone which was rejected by you
the builders, which is become the head of the corner. Neither is there
salvation in any other."[105] "God hath exalted Him [Jesus] with His

right hand to be Prince and Savior, to give repentance to Israel, and
remission of sins. "[106] But only God is the Savior of souls,

forgiving persons their sins.

Similarly St. Peter says: "By the grace of the Lord Jesus Christ, we
believe to be saved."[107] Jesus is called by St. Peter "Lord,"[108]

“Lord to all,"[109] "He who was appointed by God to be judge of the
living and of the dead."[110] Finally, the apostles work miracles in

the name of Jesus, confer baptism; and the deacon St. Stephen
says, when dying: "Lord Jesus, receive my spirit."[111]

It is no matter of surprise, therefore, that when the Ebionites, who
were the first heretics, denied the divinity of Christ, they were
immediately condemned by the Church, as is evident from the
writings of the Apostolic Fathers.

Testimony
Of St.
Paul On
The
Divinity
Of Christ

The principal epistles of St. Paul[112] were written about A. D. 48-59
or 50-64, as several rationalists admit, among whom are Harnack and
Julicher. In these epistles, however, St. Paul, in affirming the divinity
of Christ, does not announce it to the Churches as an unheard-of
innovation, but he speaks of it as an already accepted dogmatic
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truth.

It will suffice if we give the principal references of St. Paul to the
divinity of Christ.

1) According to St.
Paul, Jesus is the
Son of God in the
strict sense of the
term. He says of
Him: "Who was
predestinated the
Son of God in
power, according
to the spirit of
sanctification."[113]
And again he
writes: "God
sending His own
Son in the likeness
of sinful flesh, ...
spared not even
His own Son, but
delivered Him up
for us all."[114]

Elsewhere he says:
"But when the
fullness of the time
was come, God
sent His Son, made
of a woman, made
under the law, that
He might redeem
them who were
under the law; that
we might receive
the adoption of
sons."[115]

2) St. Paul affirms
that the Son of
God existed from
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all eternity before
He became
incarnate, and he
also states plainly
that the Son of
God is the Creator.
He speaks of "the
light of the gospel
of the glory of
Christ, who is the
image of
God."[116] He says
of Christ: "Who is
the image of the
invisible God, the
first-born of every
creature. For in
Him were all things
created in heaven
and on earth,
visible and
invisible, whether
thrones or
dominations or
principalities or
powers; all things
were created by
Him, and in Him.
And He is before
all, and by Him all
things consist.
And He is the head
of the body, the
Church, who is the
beginning, the first-
born from the
dead; that in all
things He may hold
the primacy.
Because in Him it
hath well pleased
the Father that all
fullness should
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dwell."[117] In this

text the Son of God
is clearly declared
the Creator, just as
elsewhere St. Paul
says of God that:
"of Him and by Him
and in Him are all
things."[118]
Likewise it is the
common belief
among Catholics,
and even very
many non-Catholic
critics admit that:
“the fullness of the
Godhead here
signifies "all that is
required to
constitute Christ
as God."[119]

3) St. Paul teaches
that Jesus is God
and equal to the
Father. He says:
"But we preach
Christ crucified,
unto the Jews
indeed a stumbling
block, and unto the
Gentiles
foolishness. But
unto them that are
called, both Jews
and Greeks, Christ
the power of God
and the wisdom of
God."[120] And
again of Christ he
says: "For in Him
dwelleth all the
fullness of the
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Godhead
corporally. And
you are filled in
Him who is the
head of all
principality and
power."[121] In
another epistle he
writes: "For let this
mind be in you,
which was also in
Christ Jesus: who
being in the form
of God thought it
not robbery to be
equal with God;
but emptied
Himself, taking the
form of a servant,
being made in the
likeness of men,
and in habit found
as a man."[122]

There cannot be a
clearer affirmation
of the divinity of
Christ than in this
text.

Farther on in this epistle, he writes: "God hath given Him a name
which is above all names, that in the name of Jesus every knee
should bow"[123]

Likewise he says: "l wished myself to be an anathema from Christ,
for my brethren, ... of whom is Christ, according to the flesh, who is
over all things, God blessed forever. Amen."[124] But there is a

difficulty concerning the punctuation of this text. Very many even of
the liberal critics place merely a comma before the words, "who is
over all things, God"; whereas, Tischendorf and Gebhardt put a
period, thus making this expression to be only an invocation
addressed to God. All the Fathers of the Church and Catholic
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exegetes saw in this text an affirmation of the divinity of Christ.

Finally, in another epistle, we read: "In these days [God] hath spoken
to us by His Son, whom He hath appointed heir of all things, by
whom also He made the world. Who being the brightness of His
glory, and the figure of His substance, and upholding all things by
the word of His power, making purgation of sins, sitteth on the right
hand of the majesty on high."[125] According to this teaching, the

Son is the Creator, for it is by the Son that God produced all things.
With the Jews, however, creation is an act that applies solely to God.
The Son is also the preserver of all things, upholding all things by
the word of His power. Likewise in this same epistle the angels are
called the ministers of Christ, and adore Him.[126] They are therefore

inferior to Him.

The preceding texts clearly prove that St. Paul taught the divinity of
Christ; and so speaking, he intended to affirm no new doctrine, but
to state what was already the universal belief among the early
Christians, even among the converted Jews, who adhered most
firmly to monotheism.

St.
John's
Testimony
To The
Divinity
Of Christ

1) In the
prologue to
the Fourth
Gospel, we
read:: "In the
beginning
was the Word,
and the Word
was with God,
and the Word
was
God."[127]

Three
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assertions
are made: 1.
The eternal
pre-existence
of the Word;
2. The Word
is distinct
from God the
Father; 3. The
Word is
divine and
therefore
consubstantial
with the
Father. Then
it is affirmed
that all things
were made by
the Word.
[128]
Therefore the
Word is the
Creator, and
He is
consequently
God. That
Word or
divine person
assumed our
human flesh,
or nature, and
lived among
men. He is
called "the
only-begotten
Son, who is in
the bosom of
the
Father."[129]

Therefore St.
John most
clearly
teaches the
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divinity of
Christ in this
prologue,
which is a
quasi-
synthesis of
revelation.

2) In the
Fourth
Gospel we
find Christ
reported as
using words
by which He
declares
Himself to be
the Son of
God and
Lord,
although He
frequently
calls Himself
the Son of
man, thereby
showing the
humble
subjection of
Himself as
man to His
Father.

He says:
"Father, the
hour is come.
Glorify Thy
Son... that He
may give
eternal life to
all whom
Thou hast
given Him....
And all things
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are Thine,
and Thine are
Mine."[130]
Again, we
read: "The
Jews sought
the more to
kill Him,
because He
did not only
break the
Sabbath, but
also said God
was His
Father,
making
Himself equal
to God. Then
Jesus
answered,
and said to
them: 'What
things soever
the Father
cloth, these
the Son also
cloth in like
manner... and
He giveth life
to whom He
will.... The
Father hath
given all
judgment to
the Son, that
all men may
honor the
Son, as they
honor the
Father.... For
as the Father
hath life in
Himself, so
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He hath given
to the Son
also to have
life in
Himself.”"[131]
Christ also
says: "From
God |
proceeded
and
came."[132]
And again: "I
came forth
from the
Father and
am come into
the world....
And yet | am
not alone,
because the
Father is with
Me."[133]

It is eternal
sonship in the
strict sense
to which
Jesus refers,
for He says:
"Amen, amen,
| say to you,
before
Abraham was
made, |
am."[134] And
again:
"Glorify Thou
Me, O Father,
with Thyself,
with the glory
which | had
before the
world was,
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with
Thee."[135]

Moreover,
Jesus says:
"As the
Father
knoweth Me
and | know
the
Father."[136]
"All things
whatsoever
the Father
hath, are
Mine.
Therefore |
said, that He,
the Spirit of
truth, shall
receive of
Mine, and
show it to
you."[137]
Jesus even
says: "l and
the Father are
One.[138] The
Jews
understood
these words
in the sense
that Jesus
was equal in
dignity to the
Father, for
they at once
took up
stones to
stone Him.
Similarly He
said: "l am
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the way and
the truth and
the life";[139]
but only God,
who is
essential
Being, is truth
and life; a
mere man
may have
even infallible
truth, but is
not truth
itself, just as
he is not self-
subsisting
being. In this
respect there
is an
immeasurable
difference
between the
two verbs, "to
be" and "to
have." Hence
this last
utterance of
Jesus would
of itself
suffice to
constitute an
explicit
expression of
His divinity,
which is so
clearly
affirmed in
the prologue
of St. John's
Gospel.

3) In St.
John's First
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Epistle we
read: "That
which was
from the
beginning,
which we
have heard...
and our
hands have
handled of
the Word of
life... we
declare unto
you."[140]
Farther on he
says: "And
we know that
the Son of
God is come,
and He hath
given us
understanding
that we may
know the true
God, and may
be in His true
Son."[141]

These
concluding
words of St.
John's First
Epistle most
clearly show
that the
author's
intention was
to affirm the
divinity of
Christ just as
this was his
intention in
writing his
prologue to
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the Fourth
Gospel.

4) In the
Apocalypse,
that Christ is
divine and the
Son of God, is
clearly
evident from
the titles
assigned to
Him; for He is
the First and
the Last,[142]
the beginning
of the
Creation,[143]
the Lord of
lords and the
King of kings.
[144] The
divinity of
Jesus is also
equally
manifested
from the
prerogatives
attributed to
Him, for He is
called the
Lord of life
and death for
all men,[145]

the searcher
of hearts.
[146] He has
power to
open the
book, which
no man is
able to open,
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[147] ruling
over all
things
celestial and
terrestrial,
[148] being
omnipotent
as God
Himself is.
[149] The
divinity of
Christ is also
clearly set
forth in this
book;
because of
the honors
that are
rendered to
Him from
men, the
faithful are
called
servants of
Jesus,[150]
the faithful
both of Jesus
and of God.
[151] There is
reference in
these texts to
the priests of
God and of
Christ.[152]
The Lamb of
God who
takes away
the sin of the
world is
adored as
God,[153] and
adoration is
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permitted to
be given only
to God.[154]

From what has been said, it is most clearly apparent that Jesus is

God and a divine person distinct from God the Father. This will be
more fully explained when we come to discuss the infinite value of
the merits and satisfaction of Christ[155] and consider the texts of

the New Testament concerning the mystery of Redemption.

Among the principal texts of the Old Testament about the divinity of
the Messias, the following must be quoted: "A child is born to us and
a son is given to us, and the government is upon his shoulder, and
his name shall be called Wonderful, Counselor, God the Mighty, the
Father of the world to come, the Prince of Peace."[156] This text

forms part of the Introit of the second Mass in honor of the birth of
our Lord. The Church sees in this text an affirmation of the divinity of
Jesus.

Concerning this text, the Rev. F. Ceuppens, O. P., remarks: "The true
meaning of this expression 'God the Mighty,’ is very much disputed
among Catholics. Following the opinion of such distinguished
authors as A. Condamin, E. Tobac, F. Feldmann, and M. J. Lagrange,
we think the expression must be accepted in the literal and proper
sense, and the reason we give for this is that, in other texts of the
Old Testament, the same expression occurs, and it is always
predicated of Yahweh. This being the case, the future Messias is
foretold as being truly God, and truly divine by nature. But it is
another question whether the Jews, imbued with monotheistic
concepts, perfectly understood all these things, and whether the
prophet himself fully grasped this doctrine and saw it in all its
applications."[157]
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THIRD ARTICLE: TESTIMONY OF TRADITION AND THE
PRINCIPAL DEFINITIONS OF THE CHURCH

A more detailed account of tradition and the definition of the Church
Is given in the history of dogmas and in patrology. In this treatise we
shall give a brief summary of what everyone is expected to know
about these matters.[158] We notice that considerable progress has

been made in the development of dogma in the course of combating
the various heresies.

1) In the first
three
centuries,
the Fathers
affirm that
Christ is
both God
and man,
because He
came to
save and
redeem us,
which He
could not
have done
unless He
had been
both God,
the author of
grace, and
also man.
[159] Hence
they reject
the errors of
the Docetae,
who said
that Christ's
body was
imaginary
and
fantastic,
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and of the
Dualists,
who
declared
that the
divine and
human
natures in
Christ were
united
accidentally.
[160] We
find
Tertullian, in
his days,
asserting
that the
union of the
two natures
in Christ
was effected
"in one
person."[161]

2) In the
fourth
century,
whereas the
Apollinarists
denied a
rational soul
to Christ,
meaning to
say that the
Word took
the place of
the mind in
Christ, the
Fathers
clearly
affirm that
Christ is
both perfect

file:///D|/Documenta?620Chatoli ca%200mnia/99%20-%20Pr...%20-Da%20Fare/GarrigouL agrangeChristTheSavior2-4.htm (2 of 7)2006-06-02 21:34:12



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L.2, C.4.

God and
perfect man;
and they
also assert
that what
was not
assumed
was not
healed. If,
therefore,
the Word did
not assume
a rational
soul, the
soul was not
healed; and
besides,
Christ could
not have
merited and
been
obedient.
[162]

3) Finally, in
the fifth
century, the
Nestorians
declared
that the
union of the
two natures
in Christ
was only
accidental,
and the
Eutychians
asserted
that there
was only
one nature
in Christ.
Against
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these
heresies the
Catholic
concept of
one person
in Christ and
of the
hypostatic
union is
explicitly
affirmed,
and these
points must
be fully
explained
farther on.
[163]

Following are the principal definitions of the Church concerning the
divinity of Christ.[164]

1) Christ is
truly God, He
is rightly
called the
Word, and Son
of the Father,
consubstantial
with the
Father, equal
to Him, God of
God, begotten
not made, the
only-begotten
of the Father
by natural and
not by
adoptive
sonship.

2) "l believe in
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Jesus Christ,
our Savior...,"
which is the

most ancient
formula.[165]

3) "l believe in
Jesus Christ,
His only Son
[of the Father]
our Lord,"[166]
which is the
more ancient
formulain the
Western
Church.

4) The Creed
of St.
Epiphanius
proposed to
the
catechumens
of the Eastern
Church: "We
believe in one
God... and in
one Lord
Jesus Christ
the Son of
God, begotten
of God the
Father, the
only-begotten,
that is, of the
substance of
the Father,
God of God,
light of light,
true God of
true God,
begotten not
made,
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consubstantial
with the Father
by whom all
things were
made... who
for us men and
for our
salvation came
down from
heaven and
was
incarnate."[167]

5) The First
Council of
Nicaea (325)
defines,
against the
Arians: "We
believe in one
God the Father
almighty,
Maker of all
things visible
and invisible.
And in our one
Lord Jesus
Christ, the Son
of God, the
only-begotten
of the Father,
that is, of the
substance of
the Father,
God of God,
light of light,
true God of
true God,
begotten not
made, one in
substance with
the Father, by
whom all
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things were
made, both in
heaven and on
earth, who for
our salvation
came down,
was incarnate,
and was made
man, suffered
and rose again
the third day,
ascended into
heaven, and
will come to
judge the
living and the
dead."[168] All
these words of
the Nicene
Council must
be seriously
considered
farther on,
when we
explain the
articles of St.
Thomas. The
preceding
testimony and
definitions
suffice for
establishing
the fact of the
Incarnation.

" Gk o Txlox = Tareard
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CHAPTER ll: PRELIMINARY QUESTION. THE
POSSIBILITY OF THE INCARNATION.

THE POSSIBILITY OF INCARNATION

Let us now turn to speculative theology, which, as stated, has two
tasks to perform.

1) It must
give a
philosophical
analysis of
the terms
used in
revealed
dogma, so
that their
meaning may
be better
known, for,
as the
Vatican
Council says
In the text
already
quoted:
"Reason
enlightened
by faith,
when it seeks
earnestly,
piously, and
calmly,
attains by a
gift from God,
some, and
that a very
fruitful,
understanding
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of the
mysteries;
partly from
the analogy
of those
things which
it naturally
knows, partly
from the
relation
which the
mysteries
bear to one
another and
the last end
of man."[169]

Thus the
mystery of
man must be
illustrated
from analysis
of the notions
of divine
nature,
human
nature,
person, as
well as from
the
connection of
this mystery
with the
mysteries of
Redemption
and of eternal
life. In this
part of
speculative
theology the
discussions
are either
explicative,
or
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subjectively
illative.[170]

2)
Speculative
theology
must deduce
from revealed
truths by a
discursive
process that
IS properly
and
objectively
illative, other
truths,
namely,
conclusions
that are only
virtually
contained in
the revealed
truths. An
example
would be the
following:
Christ
already had,
when on
earth, infused
knowledge,
which was
inferior to the
beatific
vision.

We must begin by discussing the possibility and fittingness of the
Incarnation.

St. Thomas starts abruptly by considering the fittingness of the
Incarnation, whereas many theologians of later times first speak of
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its possibility; and this is what St. Thomas had done in the work
preceding his Summa.[171] The reason why the holy Doctor omitted

this question of the possibility is probably because he wishes to
examine this question afterward, when he discusses the mode of the
union (g. 2-15), which is concerned with the principal difficulties
against the possibility of this mystery. Moreover, it is not absolutely
necessary to begin by treating about the possibility of this mystery,
because for the faithful this possibility follows from the fact of the
Incarnation, which is of faith. From actuality to possibility, this
follows as a logical consequence.

For the general benefit of the doctrine, however, theologians begin
by asking whether the possibility of the Incarnation can be proved or
known by the natural light of reason. This question has its
advantages as regards method.

Incarnation corresponds to the Latin term "inhumanatio," which
signifies the act of becoming man, and it is the union or unition of
the human nature with the divine in the one person of the Word. This
is evident from the traditional explanation of the words of St. John:
"The Word was made flesh,"[172] in which "flesh" as frequently in
Sacred Scripture is concerned with living and human flesh, which is
not living and human unless united with a human soul. And it also
says that this Word was made flesh to commend the humility of our
Savior, who also willed to become man for our salvation.

But can the Incarnation be proved? In the first question of this
treatise it will be shown, indeed, that there is no apparent
contradiction in the Incarnation, and that it cannot be proved
impossible. But the question now is, as posited above, whether this
possibility can be proved by reason alone. There does not seem to
be any apparent contradiction in the affirmation of a divine
guaternity, and yet there lurks a contradiction in this affirmation.
There cannot be four persons in God, nor merely two, but three. Is it
therefore possible to prove the Incarnation? This question is
commonly answered in the negatives.[173]

Authoritative proof. St. Paul calls the Incarnation, "the mystery which
hath been hidden in God."[174] The Eleventh Council of Toledo says:
“If the Incarnation could be shown possible by reason, then it would
not be an object of admiration; if it were an example, then would not
be unique."[175]
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Similarly, against the semi-rationalists, who wish to prove the
revealed mysteries, especially against Froschammer, Pius IX wrote:
“The author teaches that reason, also in the most secret matters
pertaining to God's wisdom and goodness, even too in the mysteries
that are dependent on His free will, although granted that they have
been revealed, can by itself, not relying on the already established
principle of divine authority, but on its own natural principles and
powers, acquire a certainty of knowledge. Everyone who has a slight
knowledge of the rudiments of Christian doctrine immediately sees
and likewise fully realizes how altogether false and erroneous is the
author's teaching."[176]

It is true, indeed, that Froschammer wished to prove not only the
possibility but also the very fact of the Incarnation. If, however, the
possibility of the Incarnation could be apodictically and positively
proved, as the possibility of any miracle, for instance, of the
Resurrection, then the Incarnation would be only a miracle that is
supernatural as regards the mode of its production, but it would not
be a mystery in the strict sense, that it is essentially supernatural.

In the condemnation of semi-rationalism, it is stated: "And
assuredly, since these dogmas are above nature, therefore they are
beyond the scope of reason and natural principles."[177]

The Vatican Council also says: "If anyone shall say that in divine
revelation there are no mysteries, truly and properly so called, but
that all the doctrines of faith can be understood and demonstrated
from natural principles by properly cultivated reason, let him be
anathema."[178]

Theological proof.[179] What is essentially supernatural is
supernatural as regards its knowability, even for the angels.

But the intrinsic possibility of the Incarnation is the intrinsic
possibility of something essentially supernatural, which has no
necessary and evident connection with things of the natural order.

Therefore this possibility is supernatural as regards its knowability,
even for the angel. Hence it cannot be demonstrated, but only
persuasive arguments of fithess can be advanced, and it can be
defended against those who deny it.

file:///D|/Documenta620Chatoli ca%200mni a/99%20-%20Pr...%20-Da%20Fare/GarrigouL agrangeChrist TheSavior3-1.htm (5 of 12)2006-06-02 21:34:13



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L.3, C.1.

The major is evident, for truth and being are convertible.

Minor. The Incarnation is not only a miracle that is supernatural as
regards the mode of its production, such as the resurrection of the
dead, but it is also an essentially supernatural mystery, for it is the
intimate union of the human nature with the divine nature as itis in
itself, in the person of the Word. But the divine nature as it is in
itself, and the person of the Word are essentially supernatural; on
the contrary, God as the author of nature has a necessary and
evident connection with things of the natural order.

Reason, however, can solve the objections against the possibility of
this mystery, by showing them to be either false or unnecessary.
[180] Moreover, reason can urge the fitness of this mystery by

arguments that are not apodictic but congruent. These arguments
are truly profound; in fact, they can always be the result of keen
penetration by either the human or angelic intellect, but this
penetration can never reach the degree required for demonstration.

Objection. To prove that anything is not contradictory is to prove it
possible.

But it is proved that the Incarnation is not contradictory.
Therefore the Incarnation is proved possible.

| distinguish the major. To prove that anything is not contradictory,
positively and evidently, this | concede; that it is not so negatively
and probably, this | deny. So writes Billuart.[181]

In this kind of argument we do not proceed from some a priori or a
posterior) reasoning that is positively demonstrative of this
possibility, but our reasoning rests on probable and apparent
grounds. Thus it is shown that the possibility of the Incarnation is
never disproved; the objections are not impossible of solution, for
they can be shown to be either false or at least not cogent.

Another objection. But God is in Himself essentially supernatural,

and yet reason alone apodictically proves His existence. Therefore,
although the mystery of the Incarnation is essentially supernatural,
reason alone apodictically proves at least the possibility, if not the
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fact of the Incarnation.

Reply. 1 distinguish the antecedent. That God is in Himself as
regards His Deity or intimate life essentially supernatural, this |
concede. Nevertheless, as the Author of nature, He has a necessary
and evident connection with created effects of the natural order, and
so in this inferior aspect the truth of this proposition, God exists, is
demonstrated cum fundamento in re,[182] although we have not a

positive and natural knowledge of God's essence or of His act of
essence. On this point St. Thomas says: "To be can mean either of
two things. It may mean the act of essence or it may mean the
composition of a proposition effected by the mind in joining a
predicate to a subject. Taking 'to be' in the first sense, we cannot
understand God's existence or His essence; but only in the second
sense. We know that this proposition which we form about God
when we say 'God is,’ is true; and this we know from His
effects."[183] But there is nothing similar to this in the Incarnation of
the Word, because this mystery, just as the intimate life of the
Trinity, has no necessary and evident connection with natural
effects; hence neither the fact nor the possibility of this mystery can
be demonstrated from natural principles, for this possibility
transcends demonstration. These arguments of congruence may
always be made more profound, but they will never reach the degree
required for an apodictic argument, just as the sides of a polygon
inscribed in a circle may be increased indefinitely, yet they will never
be identified with the circumference of the circle, because the sides
will never be diminished so as to become a point.

But | insist. It is apodictically proved that there is in God a
supernatural order of truth and of life.

Reply. We are not positively but only negatively assured of this order
by such a proof, which is the case with any order whose mysteries
cannot be known in a natural way.

Still Gregory of Valentia insists that at least the angelic intellect can
perhaps prove this possibility, because the angel intuitively sees the
human nature as distinct from its subsistence or personality, and
therefore as assumable by the divine subsistence.

Reply. The angelic intellect cannot know in a natural way whether the
divine subsistence, which is essentially supernatural, can, without
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implying imperfection, take the place of human subsistence.

Corollary. A fortiori the angelic intellect cannot know by its natural
powers the fact of the Incarnation.

Gregory of Valentia remarks that the angel, since He sees intuitively
that the human nature of Christ is without its own personality, must
immediately conclude that this human nature is personally united to
some divine person.

Reply. This conclusion is not established, for the angel could
conclude: the human personality of this man is hidden from me,
because of motives known to God alone. Thus it is certain that the
created intellect by its own natural powers cannot know that the
Incarnation is possible, much less that it is a fact.

The objections that can be raised, however, against the possibility of
the Incarnation are solved in the course of this treatise.[184] It will

suffice here at the beginning to take note of the principal objection,
by way of a statement of the question. It is one proposed by St.
Thomas,[185] and may be stated as follows:

God cannot be subject to any intrinsic change, or be intrinsically
otherwise than He is.

But by the Incarnation God would be intrinsically otherwise than He
Is. Therefore the Incarnation is impossible.

Reply. | distinguish the minor. That God would undergo a change, if
by reason of passive potency He were to receive some distinct
perfection, this | concede; that God only terminates the human
nature, and undergoes a change, this | deny.

God in the Incarnation neither loses nor acquires anything, but
merely makes creatures partakers in His perfection. Therefore, as St.
Thomas says: "When it is said, 'God was made man,’ we understand
no change on the part of God, but only on the part of the human
nature."[186] Similarly, if we see the sun, it undergoes no change,

but is only the object of our vision.

As St. Thomas says: "To be man belongs to God by reason of the
union, which is a relation.... But whatever is predicated relatively can
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be newly predicated of anything without its change, as a man may be
made to be on the right side without being changed, and merely by
the change of him who was on his left side."[187] Likewise, anything

at first not seen is seen afterward without any change in itself, but
iInasmuch as it is actually the termination of our vision. It is the
visual faculty that is changed, inasmuch as it passes from
potentiality to act.

Similarly, as we shall see in the case of the Incarnation, the change
Is entirely on the part of the nature that is assumed, which is
deprived of its own subsistence and acquires the divine. The Word
by ho means acquires a new and real relation, but the relation is
logical; for the real relation is only on the part of the human nature
toward the Word, just as the visual faculty is in real relation to the
object seen, and not the reverse of this. Hence St. Thomas says:
"God is said to be united not by any change in Himself, but in that
which is united to Him; similarly, when it is said that He is unitable,
this statement does not mean that the union is effected by reason of
any passive potency existing in God, but because there is such a
potency existing in the creature so as to make this union
possible."[188] So also God is said to be visible and in the next life

He is seen by the blessed, not because of any change in Himself, but
the change is in the blessed, since He terminates their vision as
object seen. Thus a point that already terminates one line, can
terminate a second and third line as in the case of the point of a
pyramid, and yet the point undergoes no change in itself.

Objection. The Word is the subject of the human nature, and not
merely the terminus; for the Word has this human nature, which is
truly attributed to Him, as to the subject. Therefore the Word is the
recipient of the human nature.

Reply. | distinguish the antecedent. That the Word possesses the
human nature in a receptive sense, this | deny; in a terminative
sense, this | concede. To possess aform in a receptive sense is to
be the subject of this form, just as matter receives its form, or as a
substance receives accidental forms; but such is not the case when
a subject has some form in a personal or terminative sense. The
Word, however, possesses the human nature not in a receptive
sense, because He is not in passive potency to receive it; but He
possesses it personally and terminatively, in so far as He is its
intrinsic terminus, intrinsically completing it and terminating it, just
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as the point terminates the line, or the object seen terminates the
visual faculty. The difficulty raised by this objection makes it
apparent that the possibility of the Incarnation cannot be strictly
proved.

Again | insist. What is extrinsic to another cannot become intrinsic to
it unless it is received by the other. But the human nature in itself is
extrinsic to the Word. Therefore the Word can become intrinsic to
the human nature only by becoming the recipient of it.

Reply. | deny the major. For something can become intrinsic to
another by the sole fact of being joined to that which receives it by
way of intrinsic termination, as a point becomes intrinsic to a line,
and so what is received is not received by way of informing act, as if
the recipient were in some passive potentiality to be perfected by it.
Thus it is shown that the objection is either false or at least
unnecessary, and hence of no force.

This point will be made clearer in the course of this treatise, in which
it will be shown that God cannot take the place of a created
subsistence as informing, but as terminating what is received. The
informing form is related to the whole to which it is ordered as the
less perfect part, just as the soul is less perfect than the complete
man. On the contrary, the terminating perfection is not ordered to the
more complete whole, but rather draws the other to Himself. Hence,
instead of involving any imperfection, God imparts His perfection to
what is assumed. Thus, for example God's essence without involving
any imperfection terminates the vision of the blessed, and the divine
essence is not more perfect in being seen by the blessed than if it
were not seen by them. Similarly, a beautiful statue is not made more
perfect by the fact that it is the object of my admiration, nor is the
doctrine of St. Thomas made more perfect by the fact that it is
understood by the disciple, but it is the disciple who is made more
perfect by the doctrine. Rome is not made more perfect by the fact
that any pilgrim, however distinguished, visits it.

Final objection. One substantial being cannot result from the union
of several complete beings. But the human and divine natures are
complete beings. Therefore one substantial being, such as Christ
would be, cannot result from the union of the two natures.

Reply. | distinguish the major. From several beings complete in their
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natures there cannot result one substantial unity of nature, this |
concede; that there cannot result a substantial unity of suppositum
or person, this | deny.

Explanation. From two acts there cannot result something
essentially one in nature, and therefore prime matter must be pure
potency, so that the human nature is essentially and not accidentally
one. But the human nature as such is not complete in the sense that
it is a suppositum or person, and thus it is drawn to unity of being
with the Word, in the sense that there is one suppositum, which will
be more fully explained farther on.[189] Thus in the resurrection the

body is united with the soul and constitutes with it one supposital
being.

More briefly, these various objections are solved by saying that the
Word is not related to Christ's humanity as recipient subject, for in
such case the Word would be in passive potency for His humanity;
nor is He related to it as informing form that is received, for in this
case He would be less perfect than the whole, which is the complete
Christ; but He is related to it as terminating perfection, just as the
pre-existing point that already terminates one line again terminates
another; or just as the object that terminates the vision of one man,
may again terminate the vision of another man. Thus the professor
teaches his various students not in a receptive but in a terminative
sense. Expressed more briefly, we may say that the Pure Act is
unreceived and unreceivable. If He were received in any potency, He
would be subjected to participation and limitation; if, however, He
were to receive, then He would be in potency for a further act.

"To have terminatively" does not mean to be actuated or to be
perfected; rather it means to perfect. Thus the Father, the Son, and
the Holy Ghost do not have the Deity receptively, but terminatively.
Thus the Son of God has His humanity terminatively, but not
receptively. Thus God has His external glory, inasmuch as He is
known and praised.

“To have receptively" is to be actuated and perfected. Thus matter
receives the form. The created substance receives accidental forms.

"The form terminating” is not a part and involves no imperfection,
but perfects and bestows its perfection upon what it terminates.
Such is the case with the person of the Word, who unites with
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Himself and terminates Christ's humanity. So also the doctrine of St.
Thomas unites with himself and terminates the intelligence of a
number of students.

"The form informing" is less perfect than the whole, as the soul in
man.

The difficulty raised by the foregoing objections against the intrinsic
possibility of the Incarnation confirms the thesis, namely, that this
possibility cannot be apodictically proved from reason alone, but
solely that persuasive reasons can be adduced in defense of this
possibility, by showing that the objections of those attacking it are
either evidently false or at least unnecessary, and of no force.

We must now treat of the fithess of the Incarnation. Fithess means
something more than mere possibility, and it will at once be seen
that we are persuaded of this fitness by congruent arguments drawn
from reason alone; but the revelation of original sin being
presupposed, the Incarnation is proved necessary so that adequate
reparation be made to God, if He demands such reparation.
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CHAPTER Illl: QUESTION 1. THE FITNESS OF THE
INCARNATION

THE FITNESS OF THE INCARNATION

This question contains six articles that gradually develop the
doctrine of the fitness of the Incarnation. St. Thomas begins by
discussing:

(1) the
fitness of
the
incarnation;

(2) its
necessity
for the
reparation
of the
human
race;

(3) its
proximate
motive,
whether, if
there had
been no
sin, God
would
have
become
incarnate;

(4) whether
God
became
incarnate
for the
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removal of
original sin
more
chiefly
than for
actual sin;

(5) why it
was not
more
fitting that
God
should
become
incarnate
in the
beginning
of the
human
race;

(6) why it
iS not more
fitting that
the
Incarnation
should
take place
at the end
of the
world.
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FIRST ARTICLE: WHETHER IT WAS FITTING THAT GOD
SHOULD BECOME INCARNATE?[190]

State of the question. In this article we are concerned with the mere
fitness, not as yet with the proximate motive of the Incarnation. In
other words, was the Incarnation not only possible, but was it
expedient and fitting, that is, was it in agreement with God's wisdom
and goodness? Taken in this sense, the question is whether it was
fitting that God should become man; on the other hand, it does not
seem fitting that God should become a lion, although this may
perhaps be possible. But was it more fitting that the Son of God,
rather than the Father or the Holy Ghost, should become incarnate?
[191] Likewise, was it more fitting that the Word should assume the

human nature rather than the angelic nature?[192]

This state of the question will be made clearer from the solution of
the difficulties posited at the beginning of this article. They
constitute, as it were, the nucleus of the difficulties to be solved.

The difficulties are the following.

(1) From all
eternity God
was
separated
from human
nature.
Therefore it
was not
fitting that
He should be
united to it.

(2) It is not
fitting for
those things
to be united
that are
infinitely
distant from
each other.
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This seems
to be against
the principle
of continuity,
which states
that the
highest of
the lowest
order should
reach the
lowest of the
highest, but
not that the
very lowest
should reach
the very
highest.
Hence it
seems to be
more fitting
that God
should have
taken the
nature of the
highest
angel, which
IS perhaps
what Lucifer
thought.

(3) It was not
fitting that
the supreme
uncreated
Spirit should
assume a
body, as
indeed He
would be
assuming
what is evil.
This
objection
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was raised

by the
Manichaeans,
who held

that matter is
evil.

(4) Itis
unfitting that
the infinite
God, the
Ruler of the
universe,
should
remain
hidden in the
tiny body of
an infant. So
say
Volusianus
and many
philosophers
of modern
times, who
do not see
anything
unbecoming,
however, in
pantheism
so that the
divine nature
be confused
with the
nature even
of a stone.
Several
rationalists
of our times
say that the
Incarnation
would be the
lapse or
descent of
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the
metaphysical
absolute into
the
phenomenal
relative, or
the lapse of
immutable
eternity into
mutable
time. In like
manner
some go
further and
say that the
Incarnation
might
perhaps be
admitted by
those who
thought that
the earth is
the center of
the universe,
but not by
those who
hold that the
earth is but
like an atom
among the
millions of
stars. They
also say that
the
Incarnation
Is not only
derogatory
to God's
supreme
majesty, but
also to His
mercy,
which is

file:///D|/Documenta®620Chatoli ca%200mnia/99%20-%20Pr ...%20-Da%20Fare/GarrigouL agrangeChrist TheSavior4-2.htm (4 of 15)2006-06-02 21:34:14



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L .4, C.2.

more
strikingly
manifested
by simply
forgiving the
sin without
demanding
reparation.

Finally, if it were said to be fitting for God to become incarnate, we
should also have to conclude that it was unfitting for God not to

become incarnate. But this conclusion is false, because God could
have willed not to become incarnate, without this being derogatory
to Him.[193] All other objections even of modern philosophers are

easily reduced to the above-mentioned objections.[194]

Yet the answer is that it was fitting for God to become incarnate.

Authoritative proof. St. Paul and St. Damascene say that it appears
to be most fitting that the invisible things of God be made known by
the visible things He has created. Thus God created the world in
manifestation of His goodness and perfections. But, as Damascene
says, the Incarnation shows the goodness, wisdom, justice, and
omnipotence of God.

The goodness which Damascene speaks of includes mercy, and
already Plato had defined divine goodness as diffusive of itself, it
being the love of supreme opulence or perfection for extreme
poverty. In a loftier strain, the Evangelist says: "For God so loved the
world as to give His only-begotten Son."[195] This thought is

developed below.

Theological proof. It starts from a consideration of God's goodness,
on which the fitness of the Incarnation has its special foundation,
and is a commentary on the words of St. John: "For God so loved
the world as to give His only-begotten Son."[196] God's goodness is
seen conspicuously in this supreme and most liberal gift, although
His wisdom, justice, or omnipotence is also evident.

The argument may be reduced to the following syllogism.
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It belongs to the idea of good to communicate itself to others, for
good is self-diffusive.[197] But God's nature is essential goodness,
or plenitude of being. Therefore it is fitting for God to communicate
Himself to others in the highest degree, which finds its complete
realization in the Incarnation.

The major is quoted from Dionysius,[198] and is explained by St.

Thomas in various places. It contains three principles: Good is self-
diffusive, primarily as the end that attracts and perfects. Secondly,
inasmuch as the end attracts the agent to act at least immanently.
Thirdly, inasmuch as the perfect agent acts to communicate its
goodness externally.

Nevertheless, good does not consist essentially in the actual
communication of itself, for this would result in pantheistic
emanation; but good essentially implies an aptitude or propensity to
communicate itself. This means that good is aptitudinally self-
diffusive, not of necessity diffusing itself, and, when it does so, this
diffusion is sometimes most free and entirely gratuitous; but
sometimes this diffusion is a necessary act, if the agent is
determined to act in only one way, as the primary purpose of the sun
IS to give light.

These truths have been explained by St. Thomas in various parts of
his works. Thus he says: "Goodness is described as self-diffusive, in
the sense that an end is said to move,"[199] namely, by attracting to
itself, as to that which is perfect and perfective. Thus good is more
of the nature of a final cause than of an efficient cause. But as stated
in the argumentative part of this article just quoted, the end moves
the efficient cause to act. Hence St. Thomas says: "The very nature
of good is that something flows from it but not that it flows from
something else.... But, since the First Good diffuses itself according
to the intellect, to which it is proper to flow forth into its effects
according to a certain fixed form, it follows that there is a certain
measure from which all other goods share the power of
diffusion."[200]

Thus, this law is verified, namely, that good is self-diffusive
throughout the universe, as St. Thomas shows in illustrating the
mystery of the Trinity. He says: "The nobler a nature is, the more that
which flows from it is more intimate to it."[201] In other words, good

Is self-diffusive, and the nobler it is, the more fully and more
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intimately it is self-diffusive. For instance, the sun illumines and
heats, or fire generates fire, the plant produces a plant, the grown-up
animal or perfect animal generates an animal like itself. Similarly, a
celebrated artist or a famous musician conceives and produces
wonderful works of art; a prominent scientist or celebrated
astronomer discovers and formulates the laws of nature, for
instance, the courses of the planets. Great teachers, such as St.
Augustine, impart not only their knowledge but also their spirit to
their disciples; a virtuous man incites others to lead a virtuous life;
great apostles, such as St. Paul, communicate to others their love for
God. Hence good is self-diffusive, and the nobler it is, the more fully
and intimately it is self-diffusive. We now see how this principle
illustrates the mystery of the Trinity, inasmuch as the Father,
generating the Son, communicates to Him not only a participation in
His nature, His intellect, and His love, but His complete and
indivisible nature, so that the Son of God is Light of Light, God of
God, true God of true God. Likewise the Holy Spiritis true God
proceeding from the mutual love between the Father and the Son.

There is, however, a difficulty. It is that the principle, good is self-
diffusive, proves either too much or not enough. It proves, indeed,
too much if we infer from it the moral necessity and a fortiori the
physical necessity of the Incarnation. But it does not prove enough if
the Incarnation is a most free decree, because then, whether God
became incarnate or not seems to be equally fitting.

As a matter of fact, there were extreme views both for and against
this principle. Some pantheists, such as the Neoplatonists, in
accordance with their emanatory theory, exaggerated this principle,
saying that good is essentially and actually self-diffusive and also
actually diffusing itself. But God is the highest good. Therefore He is
essentially and actually diffusive externally by a process of
necessary emanation. This teaching is contrary to the dogma of a
free creation, which was explicitly defined by the Vatican Council in
these words: "God created both the spiritual and corporeal creature
with absolute freedom of counsel,"[202] and not from eternity.

Absolute optimists, such as Leibnitz and Malebranche, likewise
erred.[203] Hence the principle that good is self-diffusive must be
understood in the sense we already noted with the Thomists, as
meaning that good does not consist essentially in the actual
communication of itself, but that there is essentially in good an
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aptitude and tendency to be self-diffusive, first as the end proposed,
and then as moving the agent to act. But actual diffusion of good is
sometimes necessary if the agent is determined in one way, as the
sun is to illumine; sometimes this diffusion is a most free and
absolutely gratuitous act,[204] because God is not determined in one

way in His eternal acts. He is already infinitely good and blessed in
Himself, and created good does not increase His perfection; He is
not more being after His action.

Thus creation and the Incarnation are absolutely free acts. The
freedom of both is confirmed by the revelation of the mystery of the
Trinity; for if there had been neither creation nor Incarnation, the
principle that good is self-diffusive would be verified in the case of
the internal divine processions.

This sufficiently explains the major of our syllogism, namely, that
good is self-diffusive.

Minor. God's nature is essential goodness, for He is the self-
subsisting Being and is therefore the very plenitude of being, which
means that He is the essential, supreme, and infinite goodness.[205]

Therefore it is fitting for God to communicate Himself to others in the
highest degree, and this is, indeed, most effectively accomplished by
means of the Incarnation. For by this means God communicates to
the creature not only a participation of being, as in the creation of
stones, not only a participation in life, as in the creation of plants
and animals, not only a participation in the intellectual and moral life
of justice and holiness, as in the creation of Adam, the first man, but
He communicates Himself in person. St. Thomas quotes St.
Augustine in saying: "He so joined created nature to Himself that
one person is made up of these three, the Word, a soul, and
flesh."[206] Hence it is manifest that it was fitting for God to become

incarnate.

This same principle (good is self-diffusive) illustrates the mystery of
Redemption, the sacrifice of the Cross, and the institution of the
Eucharist.

There is still another difficulty, namely, that this argument does not
sufficiently prove. It is that if, in virtue of the principle that good is
self-diffusive, the Incarnation is not even morally necessary but
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absolutely free and gratuitous, then it is equally fitting whether God
become incarnate or not. This leaves the question either indifferent
or undecided. Therefore, as the nominalist-q say, it is useless for
theology to speak of the fitness of the mysteries that have been
accomplished by God's liberality.

Reply. Billuart says: "The incarnation was fitting, not in the sense of
its being necessary, but of its being a free act."[207] We say, for in

stance, the motive for choosing this particular thing is fitting, not as
necessitating the will, but it is fitting that this particular thing be a
matter of free choice, and not because of any necessity. Thus it is
fitting to preserve one's virginity, yet it is equally fitting to make use
of matrimony, because each is a free decision. And so incarnation or
no incarnation, each was equally fitting. As Cajetan says: "To
communicate Himself to others does not denote a new perfection in
God but in the creature to whom this perfection is
communicated."[208]

Hence theology does not have recourse to useless speculations
about the fittingness of the Incarnation, as several nominalists said,
and certain philosophers and theologians who wrote that the
Incarnation is said to be fitting because it was accomplished; but it
would have been likewise and equally fitting for God not to have
become incarnate if He had so willed. Therefore the arguments of
fitness have no foundation.

This statement would be true if it were not more fitting for God to
have chosen to become incarnate than for Him not to have chosen.
In the opinion of St. Thomas, before the foreknowledge of merits it is
not more fitting for God to choose Peter in preference to Judas; for
this choice "depends on the will of God; as from the simple will of
the artificer it depends that this stone is in this part of the wall, and
that in another; although the plan requires that some stones should
be in this place and some in that place."[209] The election of the
predestined depends purely on the divine benevolence, which is the
culmination of divine liberty.

In the matter we are discussing, it is a certain motive in the divine
strategy or in divine providence that makes the Incarnation more
fitting than no incarnation,[210] just as creation is preferable to no
creation, and just as virginity consecrated to God is better than
matrimony. But this reason of fitness does not even morally
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necessitate the divine will, which is independent of all created good,
inasmuch as from all eternity God's goodness is infinite, and is not
in need of any created good. Therefore the argument of fitness does
not make it necessary for God to become incarnate, but it is
advanced as showing the wisdom of such choice.

Difficulty. God would have communicated Himself still more if He
had united all created natures with Himself.

Reply. The union is not an absolute impossibility, and it would not
have been pantheism, because it would have been accomplished
without confusion of the created nature with the uncreated; but then
all men and angels would have been impeccable, as Christis. It is
also fitting that the Word be united with the human nature, which is
the microcosm, the compendium of the universe, inasmuch as it
includes corporeity, as also vegetative, sensitive and intellective
lives.

It is even more perfect for the Word to be united only with the human
nature of Christ, and not with others. The reason is that the whole
world demands subordination of beings, and it is fitting that the
created nature personally united with the Word be the highest in the
order of created beings, as the efficient and final cause of those
beings beneath it, as St. Paul says: "For all are yours. And you are
Christ's, and Christ is God's."[211]

Concerning this article, Medina asks whether there can be anything
more excellent than the humanity of Christ. He replies that there can,
indeed, be something more excellent than the humanity of Christ,
but not anything more excellent than Christ.
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1) God could
not make
anything that
is better than
Christ our |
Lord,
because
Christ is truly
God.

2) God could
not elevate
human nature
to anything
better than
the
hypostatic
union.

3) God could
have made
something
more
excellent than
the humanity
of Christ,
such as more
perfect
angels. In
fact, as we
shall state
farther on,
God, by His
absolute
power, could
have given to
the soul of
Christ a
higher degree
of the light of
glory, or one
of greater
intensity,
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because the
highest
possible
degree of the
created light
of glory is
inconceivable;
for God can
produce
something
still more
perfect than
anything He
has
produced.
Thus the
swiftest
possible
motion is
inconceivable,
because such
swiftest
motion would
reach its
terminus
before it had
left its
starting point,
and would no
longer be
motion, but
immobility.

St. Thomas says: "God can make always something better than each
individual thing."[212] Hence in created beings, there is no highest
possible, and in this sense there is no highest creatable angel; but
nothing can be higher than the hypostatic union of some created
nature with some divine person.

What has just been said is the answer to the absolute optimism of
Leibnitz and Malebranche.
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Reply to first objection. "God was not changed by the Incarnation...
but He united Himself to the creature in a new way, or rather united
Himself to it," St. Thomas says; "or rather He united it to Himself,"
because there is a real relation of union of Christ's humanity to the
Word, but not of the Word to the assumed humanity. It was fitting for
Christ's humanity thus to be assumed.

Reply to the second objection. "To be united to God was not fitting
for human flesh according to its natural endowments, but it was
fitting by reason of God's infinite goodness that He should unite it
for man's salvation.”

This distinction is of greatest validity in showing the fitness of the
elevation of our nature to the supernatural order, so as to solve the
following objection, which is similar to the one raised by Baius: What
is eminently fitting must be unconditional, and is opposed to what is
gratuitous. But the beatific vision is for us eminently fitting, so that
its privation is abject misery. Therefore the beatific vision is
unconditionally fitting to our nature, and is not gratuitous.

Reply. I distinguish the major, in accordance with the distinction
given in this article. What is eminently fitting according to our
natural endowments must be unconditional, this | concede; what is
according to God's infinite goodness, this | deny; and |
contradistinguish the minor.

Reply to the third objection. It could be fitting for God to assume
flesh but not evil, because flesh is from God the author of nature and
IS ordered to good, whereas evil is not.

Reply to fourth objection. St. Augustine replies to Volusianus that
God by the Incarnation at Bethlehem did not lose the government of
the world, just as He did not lose His divine nature, but united the
human nature to it. "Hence (in the infant) Jesus the greatness of
divine power feels no straits in narrow surroundings." God's
Immensity is not measured by space or by quantity, but it is
greatness of power, supporting or preserving all things in being. If a
word Uttered by a human being in some point of space can be heard
by others also even far away, and its meaning has a moral influence
upon the whole world, why could not the Word of God, present in the
frail body of the child Jesus, still preserve in being and govern all
things created?[213]
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Finally, what must be said in reply to the objection of modern
scientists, who say that the Incarnation perhaps could be admitted if
the earth were the center of the universe, which itis not, for itis a
planet among countless millions of heavenly bodies that are greater,
namely, the stars and the nebulae?

Reply.

It may be said: 1. Just as the a priori reason why the Savior was sent
was not so that the Jewish race be chosen in preference to some
other nation, or, among the women of this race, that Mary be chosen
as the Mother of our Lord in preference to some other woman, or
among the just of this race, there was no a priori reason that Joseph
be chosen as the foster father of our Lord; so there is no a priori
reason that the earth be chosen in preference to some other
heavenly body that may possibly be inhabited, such as Sirius.

We may also say: 2. We do not know whether there are any other
heavenly bodies suitable for human habitation, which are inhabited.

On this point both the positive sciences and theology can offer only
hypotheses. Therefore it is not on conjectural grounds that the
testimony about the Incarnation must be rejected; namely, the
testimony of Christ, of the apostles, of so many martyrs, of the
Catholic Church must be rejected concerning the Incarnation. This
testimony is confirmed, indeed, by miracles and the wonderful life of
the Church, which is fruitful both morally and spiritually in all good
works,

If some of the other heavenly bodies are inhabited by human beings,
God has not deemed it opportune to reveal this fact to us. Some say,
If perhaps there are others inhabited, then these human beings are
either in the purely natural state, or there was no case of original sin
among them, or if there was, then they were regenerated in some
other way than by the Incarnation. There is nothing intrinsically
repugnant in all these views. It is difficult to say, however, whether
these opinions can be reconciled with the free decree of the
Incarnation in its relation to the human race. For revelation speaks of
the human race as it exists on this earth.

Whatever is the fact about these gratuitous hypotheses, Christ, as
the incarnate Word of God, is the culmination of the whole of
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creation, and, just as He is the head of the angels, at least as regards
accidental grace, so He could be such with reference to human
beings who might be living on some of the other heavenly bodies.
Concerning these things and many others, we have no knowledge,
and there is no need for us to stop and discuss them. Some men
seem to be of the opinion that on other heavenly bodies perhaps
there are rational animals of another species than man. But this
seems to be false, for the term "rational animal” seems to be not a
genus but the ultimate species, according to the principle of
continuity; for the highest in the lowest order, for instance, the
sensitive life, touches the lowest in the highest order, namely, the
intellective life. Hence there is no conjunction of the highest in the
sensitive life with the lowest in the intellective life, except in one
species, and this is not susceptible to either increase or decrease.

Finally, it must be noted that even if the world were the mathematical
center of the universe, this would be no reason why God should
choose it for the Incarnation. Thus Christ was not born in Jerusalem,
but in Bethlehem. So also St. Augustine was the greatest theologian
of his time, and yet he came into the world and taught not at Rome,
which was the center of the world, but in Africa. He was only bishop
of Hippo.

The mathematical position of a body is a matter of less importance
with reference to a supernatural mystery, which infinitely transcends
the spatial order.

What has been said suffices concerning the fitness of the
Incarnation.
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SECOND ARTICLE: WHETHER IT WAS NECESSARY FOR THE
RESTORATION OF THE HUMAN RACE THAT THE WORD OF
GOD SHOULD BECOME INCARNATE?

State of the question.

(1) We assume
that the
Incarnation
was not
absolutely
necessary, as
Wyclif
contended,
arguing from
the false
principle that
*all things
happen
because of
absolute
necessity."[214]
Presupposing
the fact of
creation, the
Incarnation
was not
necessary,
whatever
absolute
optimists, such
as Leibnitz and
Malebranche,
said to the
contrary;
although the
Incarnation
may have
increased the
accidental
glory of God,
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He is
absolutely
sufficient unto
Himself, and is
not at all in
need of this
accidental

glory.

2) We assume
that after
original sin, it
was in God's
power not to
will the
reparation of
the human
race, and in
this there
would have
been no
Injustice, as St.
Augustine
says.[215]
Therefore we
must thank
God for having
mercifully
willed to free
the human
race from sin.

As a matter of fact, indeed, God did not reinstate the fallen angels;
and why He permitted their fall was for a greater good, which must
be the manifestation of infinite justice. St. Thomas considers the
reparation of the human race to be most fitting, for the sin was not in
itself irreparable, whereas he considers the devil's sin, which was
committed with full knowledge, to be in itself irreparable, just as the
sin of final impenitence is for man. He says: "So it is customary to
say that man's free will is flexible to the opposite both before and
after the choice; but the angel, s free will is flexible to either opposite
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before the choice but not after. So therefore the good angels who
adhered to justice were confirmed therein; whereas the wicked ones,
sinning, are obstinate in sin,"[216] because the angel immediately

and intuitively sees whatever must be considered before the choice,
with nothing to be considered after the choice.

The question of this article is posited on the understanding that God
wills to restore the human race, so far as it is capable of restoration.

A thing is said to be necessary for the end in two ways:

a) simply,
when the
end cannot
be attained
in any other
way. Thus
food is
necessary
for the
preservation
of life;

b)in a
qualified
manner,
when the
end is
attained
more
conveniently,
as a horse is
necessary
for a
journey.

Some thought that St. Anselm in his treatise on the Incarnation[217]

taught its absolute necessity after the fall of the human race; but St.
Bonaventure and Scotus interpret his statements in a benign sense;
in fact, St. Anselm does so himself farther on.[218] Tournely holds

that the Incarnation is absolutely necessary after the fall of the
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human race, if God wills to free the human race from sin.

On the contrary, it is the common teaching among theologians that
the Incarnation is not absolutely necessary even after the fall of the
human race, even if it is granted that God willed to free the human
race from sin, because there were other means of liberation; but it
was necessary secundum quid. Suarez thinks that it would be rash
to deny this common opinion of the theologians; so does Lugo. In
fact, Valentia says that the conclusion is most certain, which means
that it is a theological conclusion commonly admitted by the
theologians, one which is supported by many testimonies of the
Fathers of the Church.[219]

St. Thomas, who firmly holds this conclusion, begins by positing
difficulties that are against even the secundum quid necessity of the
Incarnation. He argues that the Incarnation does not seem to be
necessary even secundum quid because: (1) for the reparation of the
human race, the non-incarnate Word can do whatever the incarnate
Word can do; therefore the Incarnation is not absolutely necessary.
(2) God must not demand from man greater satisfaction than man
can give. (3) It is better if there had been no Incarnation, because the
more men consider God as raised above all creatures and removed
from sense perception, the more they reverence Him. But God's
dighity seems to be lowered by assuming human flesh.

Yet the answer is:

1) The
Incarnation
IS not
iIndeed
absolutely
necessary
for the
reparation
of the
human
race. (2)
But it was
necessary
secundum
quid,
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namely,

as a better
and more
convenient
means.

First Part:

Authoritative proof. A. Billuart holds[220] that this second opinion is

the unanimous teaching of the Fathers; he mentions SS. Athanasius,
Gregory Nazianzen, Theodoret, Cyril of Alexandria, Gregory the
Great, and John Damascene. Likewise St. Augustine in one of his
works says: "Foolish people say that the only way by which God in
His wisdom could liberate mankind was by becoming man, and by
suffering all He did from sinners. To these persons we say that such
was absolutely possible for God, but if He had done otherwise, this
likewise would have been displeasing to your stupidity."[221]

B. Proof from reason. Concerning this first part of the thesis, St.
Thomas says: "God of His omnipotent power could have restored
human nature in many other ways."[222] What ways were these?

In the first place, God could have pardoned the offense committed
against Him by sin. Tournely denies the possibility of this way by
God's ordinary power, because the preservation of justice requires
punishment of the offense.

We reply to this objection, according to the mind of St. Thomas,[223]

by saying that the supreme judge and legislator can do so, since He
Is above other judges, and therefore enjoys the prerogative of being
able to pardon offenders even without demanding reparation, just as
sometimes kings bestow a favor upon or are merciful to those
condemned to death.

Or again, God could have accepted some sort of satisfaction from
man, or as it pleased Him to accept it; for there is no contradiction
implied in these ways of pardoning by Him, and God is absolutely
free in His operations ad extra.

Or, as we said in the statement of the question, God could even have
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willed not to restore the human race, although it is extremely fitting
for Him to do so.

Proof of thesis (second part). This part states that the Incarnation
was secundum quid necessary for the reparation of the human race,
as being the better way.

First of all, there is the authority of St. Augustine, who holds that the
Incarnation was more fitting than any other way for the reparation of
the human race.

St. Thomas offers a fine theological proof, in which he shows the
fitness of the Incarnation on the part of man, just as in the first
article of this question he showed its fithess on the part of God, who,
being the supreme good, is in the highest degree self-diffusive. His
argument may be reduced to the following syllogism.

That way is better for the reparation of the human race, by which
man is better and more easily urged to good and withdrawn from
evil. But each of these results is obtained by the Incarnation.
Therefore the Incarnation is the better way for the reparation of the
human race. The major is evident.

The minor is proved, as regards our furtherance in good, by a
consideration of the theological virtues, which are higher than all the
other virtues, for God is their immediate object and the ultimate end
to whom the sinner must be converted.

Faith is made more certain by the Incarnation, for the very reason
that by it we believe God Himself who is speaking.

For the formal motive of faith is the authority of God revealing; but
God, who is most exalted, remains hidden from us, even though He
speaks to us through the prophets, whose preaching is confirmed by
miracles. How much more we are confirmed in the faith, if God
Himself comes to us, and speaks to us as a human being, not as the
scribes did, but as one having authority, saying: "Amen, amen, | say
unto you: he that believeth in Me, hath everlasting life."[224]

This argument seems paradoxical to those who say, as the liberal
Protestants do, that Christianity is the most exalted type of religion,
provided that the dogma of Christ's divinity be eliminated from it.
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They say this, since they are imbued with the spirit of rationalism
that seeks to judge all things by human reason, and not as God sees
them.

On the contrary, if we consider this matter in the spirit of faith, this
argument is seen to be most fitting and also most exalted, and not
one made up by St. Augustine, who is quoted in this article, but as
contained already in the very preaching of Christ and His apostles.
Jesus Himself says: "l am one that give testimony of Myself, and the
Father that sent Me giveth testimony of Me."[225] No prophet spoke

words like these, for only Christ can say such words, because He
alone, as He Himself said, "is the truth and the life."[226] He is the
First Truth, who gives testimony of Himself, and so He is the formal
motive of faith, namely, the authority of God actually revealing, and
this authority is confirmed by miracles evident to the senses.
Similarly Jesus says: "The words which Thou gayest Me | have given
to them. And they have received them and have known in very deed
that | came out from Thee; and they have believed that Thou didst
send Me."[227] Hence the Evangelist writes: "The Samaritans said to

the woman: We now believe not for thy saying, for we ourselves
have heard Him, and we know that this is indeed the Savior of the
world."[228]

Likewise St. John says in his prologue: "And of His fullness we have
all received.... No man hath seen God at any time; the only-begotten
Son who is in the bosom of the Father, He hath declared Him."[229]

Similarly St. John says: "That which was from the beginning, which
we have heard, which we have seen with our eyes, which we have
looked upon, and our hands have handled of the World of life. For
the life was manifested, and we have seen and do bear witness and
declare unto you the life eternal, which was with the Father, and hath
appeared to us."[230] This means that you can believe because what

we announce to you we have heard from the Word incarnate, whom
we saw by our sense of sight, whom we looked upon, and whom we
touched with our hands.

Likewise St. Paul writes: "God who at sundry times and in divers
manners spoke in times past to the fathers by the prophets, last of
all in these days hath spoken to us by His Son, whom He hath
appointed heir of all things, by whom also He hath made the
world."[231] And again he says: "For if the word, spoken by angels,
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became stead fast... how shall we escape... what has been declared
by the Lord, ... God also bearing them witness by signs and
wonders."[232] This means that Christ is a more exalted witness

than the angels.

These texts serve to illustrate the argument of St. Thomas, who says
that by the Incarnation our faith is reassured since we believe God
Himself speaking to us, that is, speaking to us as man in His
assumed nature. As St. Augustine says: "In order that man might
journey more trustfully toward the truth, the Truth itself, the Son of
God, having assumed human nature, established and founded
faith."[233]

Certainly in this life we see Christ's divinity neither by the sense of
sight nor mentally; but Jesus with so great authority speaks to us,
saying: "l give testimony of Myself,"[234] making Himself equal to
God, so that no man of good will can doubt that Jesus is truly the
living God, who is speaking to us. | say: no man of good will in the
salutary sense of the Gospel, that is, neither resisting revelation, nor
internal inspiration given to one for the purpose of believing.

When Christ says, "Come to Me, all you that labor and are burdened,
and | will refresh you... he that loveth father or mother more than Me,
is not worthy of Me,”"[235] He means men of good will who do not

resist the grace of faith, do not doubt that He is more than a mere
man, more than a prophet, because no prophet uttered such words;
and they are certain that Christ is the First Truth, who is speaking to
us. And it is precisely such great authority as this that proves
unbearable to the Pharisees, who therefore turn away from Him.

In other words, what is the greatest light on this earth for men of
good will, becomes obscurity for them. This means that what most of
all confirms the faith of men of good will, becomes a source of
scandal for them, as Simeon foretold, saying: "Behold this Child is
set for the fall and for the resurrection of many in Israel and for a
sign that shall be contradicted."[236] For this reason Christ Himself
said: "Blessed is he that shall not be scandalized in Me."[237] Our
argument was imputed formerly as an objection to our Lord's
opponents, and is so too in our days for the rationalists, who, so
they say, would be willing to admit the truth of Christianity if it did
not include the dogma of Christ's divinity, which means that they
would accept Christianity if it were no longer Christianity, but only a
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higher form of the evolution of natural religion. Thus the greatest
light is turned for them into obscurity; but this light is essentially
illuminating, and it is only accidentally that it has a blinding effect,
that is, on account of the bad disposition of the hearer. As St.
Augustine says: "Light is annoying to those of defective eyesight,
but it is very welcome to those of good eyesight."[238]

Thus the argument remains most firm, namely, that our faith is made
more certain by the Incarnation, since we believe God who speaks to
us as man in His assumed human nature. The formal motive of faith
Is reduced to almost sensible proportions inasmuch it is the
supreme authority of Christ speaking. Hence we read in the Gospel
that the ministers sent by the Pharisees feared to arrest Jesus, and
replied to the chief priests: "Never did man speak like this
man."[239] They meant, never did any man utter words so sublime,
or in such an exalted and divine manner; for there was a sensible
manifestation of something divine in Christ's tone and manner of
speech.

St. Thomas says that by the Incarnation we are greatly strengthened
in hope. Why is this? It is because hope is a theological virtue that
longs for the supreme future and possible good, indeed, but difficult
of attainment. Its formal motive is God helping, who has promised us
His help not only to keep His commandments that are always
possible to observe, but also to save our souls.

Hence hope is trust in God, and this trust increases in us inasmuch
as God not only promises His help, but actually bestows it, and
manifests His benevolence even in a way that appeals to our senses.
Thus we place our trust especially in friends, because we know their
help comes from motives of true and deep love for us.

But by the Incarnation God not only gives us His help, which means
not only His grace, but He gives us the Author of grace, who remains
present in the Holy Eucharist, which very much increases the virtue
of hope in us. It is what St. Augustine says in the passage quoted by
St. Thomas in this article.

Thus the virtue of hope is very much strengthened in us since Christ
says more reassuringly than any prophet: "Come to Me all you that
labor and are burdened, and | will refresh you."[240] | am He who

helps, | am the Author of salvation. Similarly, when Jesus says to the
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paralytic, before healing him: "Thy sins are forgiven thee,"[241] that

IS, your soul is healed, whereas you were demanding only the cure
of a bodily ailment. Likewise St. Paul formulated this argument in
equivalent words when he wrote: "The mystery which hath been
hidden from ages and generations, but now is manifested to His
saints, to whom God would make known the riches of the glory of
this mystery among the Gentiles, which is Christ in you the hope of
glory."[242] Again he writes: "Christ our hope,"[243] for Christ

Himself, as God, is both the object and the motive of our hope, for
God Himself is both helper and helping.

The following special text of St. Paul must here be quoted: "If God be
for us, who is against us? He that spared not even His own Son, but
delivered Him up for us all, how shall He not also, with Him, give us
all things? Who shall accuse against the elect of God?... Who is He
that shall condemn? Christ Jesus that died, yea that is risen also
again, who is at the right hand of God, who also maketh intercession
for us. Who then shall separate us from the love of Christ? Shall
tribulation or distress or famine... or persecution or the sword?... But
in all these things we overcome because of Him that has loved
us."[244] In other words, in all these things we overcome, because of

the efficacy of the help of Him who loved us; and in the opinion of St.
Augustine and St. Thomas this help is of itself efficacious, and not
because our consent was foreseen by God.

The formal motive of hope is not man's effort cooperating with God's
help, but it is God helping, who, by the Incarnation is with us and
remains present in the Holy Eucharist. Thus we have the greatest
reason for trusting in God.

Thirdly, by the Incarnation "charity is greatly enkindled," says St.
Thomas, who quotes here St. Augustine as saying: "What greater
cause is there of the Lord's coming than to show God's love for us?"
And St. Augustine afterward adds: "If we have been slow to love, at
least let us hasten to love in return."[245]

Charity obliges us to love God more than we love ourselves, loving
Him as our friend, the formal motive of our love being His goodness,
which infinitely surpasses all His favors bestowed upon us. This
means that we must will efficaciously the fulfillment of His will, that
He may reign truly and profoundly in souls and be glorified forever,
since the Scripture says: "Not to us, O Lord, not to us; but to Thy
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name give glory."[246] What has been said constitutes the definition

of charity that surpasses hope, just as the love of benevolence
surpasses the love of concupiscence, no matter how much this latter
be upright and ordered to its proper end. By the virtue of hope, |
desire God for myself, but as my final end, indeed, because He is
God. By the virtue of charity, however, | love God efficaciously as my
friend, and | love Him more than | love myself, and | will Him all
befitting good. This most sublime aspect of charity, more than
anything hope can offer, will enable us to cease worrying, too, about
the mystery of predestination, notwithstanding its great obscurity.
By charity | love God more than myself, and in a general way
whatever God has eternally decreed in manifestation of His
goodness. Thus God, who is infinitely good, is the eminent source of
all goodness being a quasi-ego to myself, and in a certain sense
more an ego than | am, for whatever good | possess already is
contained in Him in a far more eminent manner. This is that true
mysticism which is certainly the normal way to holiness.

But this divine goodness, which is the formal object of charity, is
especially made manifest by the supreme act of love in which God
gave us His only-begotten Son.[247] It is the fundamental truth of
Christianity, because this love is the fountain source of the very gift
of the Incarnation. Hence Jesus says: "As the Father hath loved Me, |
also have loved you. Abide in My love."[248] And again: "Greater
love than this no man hath, that a man lay down his life for his
friends."[249] St. John writes: "By this hath the charity of God

appeared toward us, because God hath sent His only-begotten Son
into the world, that we may live by Him. In this is charity, not as
though we had loved God, but because He hath first loved us, and
sent His Son to be a propitiation for our sins. My dearest, if God hath
so loved us, we also ought to love one another."[250] Farther on he
says: "Let us therefore love God, because God first hath loved
us."[251]

Likewise St. Paul says: "But God commendeth His charity toward us,
because when as yet we were sinners, according to the time, Christ
died for us."[252] Writing to Titus, he says: "For the grace of God our
Savior hath appeared to all men, instructing us, that denying
ungodliness and worldly desires... we should live Godly in this
world, looking for the blessed hope and coming of the glory of the
great God and our Savior Jesus Christ."[253]
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Thus these three arguments of St. Thomas not only result in a
theologically certain conclusion, but they pertain to the faith, and are
the sublime object of contemplation. It is also evident that this
contemplation, which proceeds from faith illumined by the gifts of
the Holy Ghost, is the normal way to holiness of life.

Fourth, the incarnation of the Word sets us an example in the
practice of all virtues, whereas Diogenes and several other
philosophers said that the search for an exemplar in virtues is a vain
guest. It is only Christ who could say to His adversaries: "Which of
you shall convince Me of sin?',[254] Hence holiness of life consists

in the imitation of Christ.

Fifth. The Incarnation is most appropriate for withdrawing us from
evil.

1) Because
man by the
Incarnation
is instructed
to despise
the devil
conquered
by Christ
even as
man, as
stated in the
legend of St.
Christopher.

2) Because
by the
Incarnation
we begin to
realize the
dignity of
our human
nature, so
that we are
urged not to
stain our
soul by sin.
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3) Because
the
Incarnation
takes away
all
presumption
from us
since God, s
grace,
regardless
of any
previous
merits on
our part, is
approved in
us or
bestowed
upon us
through
Jesus
Christ, so
that St. Paul
is able to
say: "By the
grace of God
| am what |
am."[255]
The sinner,
too, who has
committed
all crimes,
can repent
by trusting
in the infinite
merits of
Christ.

4) Pride is
removed and
cured by a
consideration
of the
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humiliating
conditions of
the passion
of our Lord.

5) Man is
freed from
the slavery
of the devil
and of sin.
As St.
Thomas
says in this
article in
equivalent
words: God,
by assuming
our human
nature, did
not lessen
His majesty
and attracted
us more by
this means
to know Him.
[256]

Therefore the Incarnation is a more fitting way of freeing the human
race from sin. Nevertheless, God could have chosen not to become
man, and this would not have been derogatory to Him, for the
Incarnation was a most free act, and an absolutely gratuitous gift.

Hence we must say that it was more fitting for God to become
Incarnate, but it would not have been inconsistent with God's
goodness if He had not become incarnate. Similarly, it was more
fitting for God to have created and raised man to the supernatural
order, but it would not have been derogatory to His goodness if He
had not done so. Thus in human actions, virginity is more perfect
than matrimony, but there is nothing unbecoming in matrimony.
There is freedom of choice in both cases.
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The only remaining difficulty is the one proposed in the second
objection of this article, namely, that it does not seem proper for God
to demand greater satisfaction than man can give.

St. Thomas replies to this objection by giving a brief summary of the
doctrine on satisfaction. He remarks that it would not, indeed, be
fitting if God had not given His Son as Redeemer to make the greater
satisfaction. But God gave His Son. This difficulty gives us the
opportunity to present certain doubts that must be examined in
amplification of the doctrine of this article.

First doubt. Was the Incarnation necessary so as to have condign
satisfaction for sin?

St. Thomas examines this question in his reply to the second
objection of this article.

State of the question. Satisfaction is the compensation or voluntary
payment of any debt. It is of various kinds, as may be seen by the
following schema.

SATISFACTION

Perfect

considered
as a formal
act of
justice, it is
called
rigorous
satisfaction;

considered
on the part
of the
offense, it
Is called
condign
satisfaction.
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Imperfect

considered
also on the
part of the
offense it is
called
congruent
satisfaction.

St. Thomas distinguishes between two kinds of satisfaction.

1)
Satisfaction
is perfectly
sufficient,
he says,
when it is
condign,
being in a
certain
sense
adequate in
reparation
of the fault
committed.
Thus, if
anyone has
to pay
another a
debt of one
hundred
dollars, and
returns the
complete
sum, then
he is said
to have
made
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perfect
satisfaction
ina
material
sense.
Moreover,
that the
satisfaction
be perfect
in the
formal
sense, or
as an act of
justice, the
restitution
must be
made out
of the
debtor, s
own
belongings,
and must
not be
owing to
the creditor
on some
other
account,
nor in any
way under
his
dominion.
The last
condition is
that the
creditor is
bound to
accept the
payment as
satisfaction.

Perfect
satisfaction
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considered
merely
materially
Is called
condign
satisfaction.
Perfect
satisfaction
in the
formal
sense is
called
rigorous or
according
to the
strictest
standard of
justice.

2)
Imperfect
satisfaction
also in the
material
sense, or
what is not
condign, is
that which
is deemed
sufficient,
and which
a personis
contented
to accept
as
satisfactory.
Thus, if
anyone is
bound to
pay back
one
hundred
dollars, and
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returns
eighty, the
creditor
being
satisfied
with this
sum, such
satisfaction
is often
called
congruent.

Three certain conclusions follow from these distinctions.

1) Mere man
can in the
material
sense
satisfy
imperfectly
for sin. This
conclusion
S
expressed
in
equivalent
words by St.
Thomas
toward the
end of his
reply to the
second
objection.
The
expression
"mere man"
does not
mean the
exclusion of
grace, but
only of the
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divine
nature. Thus
a just
person can
satisfy
imperfectly
for his own
mortal sin,
or for
another's,
by a
satisfaction
which God
can accept,
if He so
wills, and
which He
could have
accepted, if
He had not
willed to
free man
from sin by
the
Incarnation.
So also in
this life our
satisfactions
for our sins,
or in
reparation
for the sins
of others,
are
imperfect
even in the
material
sense.
Hence St.
Thomas
says: "The
satisfaction
of every
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mere man
has its
efficiency
from the
satisfaction
of
Christ,"[257]
even the
satisfaction
of the
Blessed
Virgin Mary.
Therefore
she is not
called co-
redemptress
exceptin a
subordinate
sense to
Christ, as
being quasi
sub-
redemptress.

Hence Pope Pius X ratified the common teaching of theologians,
when he said: "That which Christ merited for us de condigno, the
Blessed Virgin Mary merited for us de congruo."[258] And likewise
she did not satisfy for us de condigno, but de congruo. Pope
Benedict XV declared: "It can truly be said that along with Christ she
redeemed the human race,"[259] that is, subordinate to Christ with
Him, and through Him, the Blessed Virgin Mary's satisfaction was
not condign but congruent, or an imperfect satisfaction, which was
not of itself (apart from Christ's redemption) perfectly sufficient.
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2) Mere man
cannot offer
complete
satisfaction
to God for
his own sin
or for
another's.
This means
that he
cannot
satisfy
according
to the
strictest
standard of
justice,
because
thereis
nothing
either in the
natural
order or in
the
supernatural
order that
he can offer
to God
which has
not been
bestowed
upon him by
God who is
His creditor
and which
God is
bound to
acceptin
satisfaction.
Thus the
Holy See
approved
the
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following
statement of
a provincial
council: "No
one but the
God-man
was able to
satisfy in
strict
justice."[260]

3) Mere man
could not
satisfy de
condigno
for his own
or another's
mortal sin;
and for
such
condign
reparation
the
Incarnation
was
necessary.

This conclusion, which is commonly admitted by theologians, is
considered certain by St. Thomas, and occurs in the beginning of his
reply to the second objection. However, some theologians. following
Scotus and Durandus, admitted that some creature, adorned with a
very high degree of grace, such as the Blessed Virgin Mary, could
satisfy adequately for mortal sin.

There are proofs for this third conclusion.

Authoritative proof. St. Augustine says: "We would not have been
liberated through the one mediator between God and man, the man
Jesus Christ, unless He were also God."[261] Likewise, St. Leo says:
"It He were not truly God, He could not apply the remedy; if He were
not truly man, He could not give us the example."[262]
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This traditional and common opinion among theologians was
approved recently by Pope Pius Xl, who wrote concerning Mary
reparatrix: "If the Son of God had not assumed our human nature for
the purpose of repairing it, no created power sufficed to expiate the
crimes of men."[263]

Thus the traditional thesis is now a ratified pontifical document, and
Is theologically certain, being an approved theological conclusion.

Theological proof. St. Thomas gives two reasons why adequate
satisfaction was impossible. This he does in his reply to the second
objection of this article.

a) Condign
satisfaction
was
iImpossible
by mere
man
“because
the whole
of human
nature has
been
corrupted
by sin,"
and only a
just
person
can merit
de
condigno
and
satisfy.
But some
may say
that God
could have
preserved
some man
from
original
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sin, or
could have
sanctified
him after
the sin
was
committed
and
bestowed
a high
degree of
grace
upon him
so that he
could
satisfy for
it.

The second reason replies to this suggestion.

b) This
reason
may be
presented
by the
following
syllogism.
Mortal sin
committed
against
God has a
certain
infinity
considered
as an
offense.
But
condign
satisfaction
must be
adequate
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reparation.
Therefore
condign
satisfaction
must have
infinite
efficacy,

as being
the
satisfactory
act of one
who is
both God
and man.

St. Thomas proves the major by saying: "A sin committed against
God has a kind of infinity from the infinity of the divine majesty,
because the greater the person we offend, the more grievous the
offense."[264]

Yet not all Thomists interpret this major in the same sense.[265]

Some theologians say that St. Thomas wrote that "mortal sin has a
kind of infinity"[266]. as an offense. Therefore its gravity is not

absolutely infinite, but only in a qualified sense and objectively; for
sin as an act of the will is always finite. Likewise, its malice, since it
Is a turning to changeable good, is finite; so it does not merit
absolutely infinite punishment, for the penalty of damnation consists
in the deprivation of the beatific vision, which is something created,
although it concerns God objectively. So say certain Thomists such
as Soto, Conradus, along with Scotus, Suarez, and Vasquez.

Others say that the gravity of mortal sin is absolutely infinite, not
indeed considered as a physical act, nor as a moral act because of
its malice and demerit, but because it is an offense. Briefly, a
grievous offense against God is absolutely infinite. Such is the view
of Capreolus, Cajetan, Gonet, Salmanticenses, and John of St.
Thomas.[267]

These theologians say that, more probably mortal sin, because it is
an offense, is absolutely infinite in gravity, and this for the reason
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given by St. Thomas, namely, "because the greater the person we
offend, the more grievous the offense.”"[268] But He who is the

supreme good, who is the ultimate end, who is practically denied by
mortal sin, is absolutely infinite in dignity; whereas man prefers the
creature to God and loves himself more than God. If it were not so,
then St. Thomas would be wrong in concluding the necessity of
infinite satisfaction.

St. Thomas also says: "Since God infinitely transcends the creature,
mortal sin committed against God is an infinite offense, by reason of
the dignity of Him to whom somehow harm is done by sin, since God
Himself and His precept are despised."[269]

Moreover, the offense is morally in the person offended, inasmuch
as the person offended is truly the victim of injustice. Hence the
greater is the dignity of the person offended, the greater is the
offense. Thus it is a greater offense to insult a genera than a soldier,
and a king than a general. Hence to insult God is absolutely infinite
as a moral act, inasmuch as it practically denies God the infinite
dignity owing to Him as the ultimate end or as the infinite good.

Nevertheless, one mortal sin can be more grievous than another in

three ways, either because it is committed with greater deliberation
and consent; or, objectively considered, because it is more directed
against God; or by reason of the circumstances.

Most certainly the gravity of the offense is estimated according to
the dignity of the person offended, whereas the value of the
reparation is estimated according to the dignity of the person who
makes reparation. The whole force of the argument rests on this
statement.

Objection. Some say that although God, who is infinite, is the object
of the act of charity, this act is not absolutely infinite in dignity as a
moral act. Therefore, although mortal sin offends God who is infinite,
considered as an offense in the moral order, it is not absolutely
infinite in gravity.

Reply. The difference is that, as regards charity, God is only its
object and not its subject; but He is the subject of the moral offense
committed against Him. Thus, as stated, the greater the dignity of the
person offended, the greater is the gravity of the offense. On the
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contrary, although God can be the object of venial sin, it does not
deny Him the infinite dignity owing to Him as the ultimate end, and
thus its offense is not absolutely infinite.

Briefly, a grievous offense against God is absolutely infinite, since it
is practically a denial of His absolutely infinite dignity.

This comparison between a mere man's act of charity that is of finite
value, and a grave and absolutely infinite offense against God, is
founded on the principle that in our negations concerning God there
is more of denial than there is of assertion in our affirmations.[270]

A practical denial of the dignity of the ultimate end denies more
about it, than its practical affirmation can affirm about it. Hence the
general saying that it is easier to destroy than to build. In a moment
a man can destroy very precious objects, which only after a long
time can be replaced; and it is generally admitted that an inferior can
do more against a superior than for him. Matter, by escaping from
the domination of its form, can do more against the form of a
corporeal thing, such as a plant or an animal, than for it by remaining
under it, because without matter this form, for instance, of a lion,
totally disappears, but matter alone is not sufficient for the sensitive
life of the lion. The mineral kingdom can do more harm to man, for
Instance, in an earthquake, than good to him; likewise the lack of air
necessary for breathing causes death, whereas its presence is not
sufficient; for life, food and other things are also required.

Similarly in the human order, a common man can do great harm to a
king, but he cannot render him all the honors that are due to him.
Likewise the common people can be the source of more affliction to
men of great ability than joy to them. In like manner, if it is said of a
good doctor that he is not so in the medical art, this judgment
grieves him more than the opposite judgment could cause him to
rejoice.

Generally speaking, the inferior can do more harm to the superior
than good to him. Proud Satan is conscious of this; the devil wishes
to have power not from grace, but in his own right; and so he wishes
to have the power to destroy, which is tantamount to saying: | am
preventing the development of the kingdom of God; it is for this
reason that | exist and have power.
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Hence the truth of the principle: the inferior can do more harm than
good to the superior.

Thus it is that the subordination of the inferior helps to some extent
the action of the superior, whereas his insubordination sometimes
totally impedes it.

The reason is that frequently the inferior is an indispensable
condition for the action of the superior, and the lack of this
cooperation results in not only a partial but a total frustration of the
action of the higher power, as in the case of insanity resulting from a
cerebral lesion there follows a total impossibility of judgment. When
the brain is in good condition it is of some help to the reasoning
faculty, whereas, if seriously damaged, it completely prevents the act
of reasoning. Thus many men who enjoy the best of health have not
much intellectual ability; but a man of great intellect suddenly
becomes insane because of a cerebral lesion.

Likewise, man of himself can do more against God, against the
kingdom of God by blaspheming, than he can do for God by
honoring Him. Man in the purely natural state suffices for the
complete denial of God's ineffable greatness, but he is afterward
incapable of completely affirming this greatness, even though
restored by grace. Our negations are more absolute in their effect
than our affirmations. When the impious person denies God, he
denies God completely in his heart; when the just person affirms
God, he does not affirm Him completely, but in a finite manner, and,
as St. Thomas says, "we cannot know what God is, but rather what
He is not."[271] To comprehend is to equate in knowledge the
knowable object. God alone has comprehensive knowledge of
Himself, which attains to the whole of Him and to all that is contained

in Him.[272]

In like manner anyone who denies the principle of finality,
completely denies it; on the contrary, anyone who affirms the
principle of finality, does not completely understand it. This
principle, that, "every agent acts for an end," is known better by an
angel, and a fortiori by God. Therefore a grievous offense against
God is absolutely infinite, since it denies to God absolutely infinite
dignity of the ultimate end, or the supreme Good.

Our grave disobedience toward God is graver because of the

file:///D|/Documenta20Chatoli ca%200mni a/99%20-%20P...20-Da%20Fare/ GarrigouL agrangeChrist TheSavior4-3.htm (29 of 35)2006-06-02 21:34:16



Reginald Garrigou-Lagrange CHRIST THE SAVIOR: L .4, C.3.

offense, than our due subjection to Him contributes to His eternal
glory. It remains true, therefore, that the gravity of the offense is
estimated according to the dignity of the person offended, whereas
the value of the reparation is estimated according to the dignity of
the person making reparation.

But what is the validity of the minor, that is, that condign satisfaction
must be adequate reparation, and hence it must be of infinite value?

Proof of minor. Condign compensation must offer to God what is no
less or more pleasing to Him than the offense is displeasing to Him.

St. Thomas says: "He properly atones for an offense who offers
something which the offended one loves equally or even more than
he detested the offense. But by suffering out of love and obedience,
Christ gave more to God than was required to compensate for the
offense of the whole human race. First of all because of the
exceeding charity from which He suffered; secondly on account of
the dignity of His life which He laid down in atonement, for it was the
life of one who was God and man; thirdly on account of the extent of
the Passion, and the greatness of the grief endured."[273]

The reason why this satisfaction is of infinite value is that it was
offered to God from the charity of the Word incarnate, namely, of the
divine person whose theandric act is of infinite price, since the
estimated value of the satisfaction is derived from a consideration of
the person making satisfaction.

On the contrary, an absolutely infinite injury cannot be condignly
repaired by a satisfaction of finite value. But the satisfaction of any
creature whatever is of finite value; for the value of the satisfaction is
derived, as has been said, from a consideration of the person
satisfying, inasmuch as this person is the subject who satisfies.
Hence the common saying that honor is in the person honoring.

Therefore the greater the dignity of the person satisfying, the greater
the estimate of the satisfaction. Hence the satisfaction of Christ is
absolutely infinite, because the person satisfying is divine and
infinite. On the contrary, the dignity of the creature who satisfies is
finite, no matter what may be the number of his supernatural gifts.
Therefore a finite creature cannot give adequate satisfaction for an
absolutely infinite offense.
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This is the reason given by St. Thomas in his reply to the second
objection of this article. But on this point, the knowledge acquired
through the gifts of the Holy Ghost is of a much higher order and
more striking than discursive knowledge.

Second doubt. Would the Incarnation be necessary if the gravity of
the offense were only in a qualified manner infinite?

Would the reason given by St. Thomas still be valid if the grievous
offense against God were not absolutely infinite, but only in a
gualified manner, that is, objectively, as the act of charity is said to
be objectively infinite?

Some Thomists, such as Billuart,[274] reply that the reason given by

St. Thomas has still some value, in this sense, that the gravity of
mortal sin does not consist only in this, that it denies God His
dignity as the ultimate end, but that also the depreciation and
contempt of the divine majesty comes from a vile creature, who
presumes to offend Him. This injury is not compensated by an act of
charity of a mere man, because it is more injurious to God to be
subjected to a vile creature than the subjection of this creature to
Him pays Him honor. Similarly it is more against the king's dignity to
be insulted by one of his ministers, than it adds to his honor for him
to accept the apology of his minister.

But the reason as proposed is no longer strictly the reason given by
St. Thomas, which is derived not from a consideration of the
vileness of the person offending, but from the supreme dignity of the
person offended. Hence from what St. Thomas says,[275] it is clearly
enough evident that he considers a grievous offense against God to
be absolutely infinite, inasmuch as it is practically a denial of His
absolutely infinite dignity. We have said that such is the conclusion
of very many Thomists, namely, of Capreolus, Cajetan,
Salmanticenses, Godoy, Gonet, John of St. Thomas, Billuart.

Third doubt. Can a just man offer condign satisfaction for venial sin?

Reply. The answer is that he can; for a just man can make reparation
for venial sin and therefore satisfy for it, because venial sin does not
take away from the soul habitual grace, which is the root of the
supernatural lif